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CGRN 225

DOSSIER OF REGULATIONS CONCERNING THE CULT OF THE GODDESS
AT MARMARINI (NEAR LARISA)

Date :

ca. 225-150 BC

Justification: lettering (Decourt - Tziaphalias; Bouchon - Decourt). The text is generally incised in
mid-Hellenistic small lettering (alpha with straight bar; smaller round letters, such as omicron and
omega; four-bar xi; but a relatively closed sigma). According to Carbon (2016b: 186 n.1), the let-
ters compare particularly well with those found in the letter of Philip V to Larisa (IG IX.2 517,
215 BC) and those of the inscriptions edited and reedited by Helly 2007: 210-224 (Larisa during
the Third Macedonian War, ca. 175-171 BC). At any rate, ca. 150 BC should probably be viewed
as a terminus ante quem (the inscriptions falling after 170 BC in Helly 2007: 224-270 seem to
present later letterforms, e.g. alpha with a broken bar). Iota adscriptum remains the norm and iota
subscriptum is only occasionally implied in the inscription (cf. lines A1, B17, B19, B25). There
otherwise appears to be no internal basis for dating the inscription: mentions of the Aiginetan
monetary standard and of Attic measures which recur throughout the text do not help with dating
(since Thessaly was a zone of the Aiginetan standard already from the fifth century BC—we thank
P. Tossif for this information; the Attic measures were also widespread). The dialect of the inscrip-
tion is generally Hellenistic koine, but characterised by a mixture of other forms (Doric: e.g. €éoco,
line B25, probably TéAeov, lines A31, B3, 45, 65, and cf. B § 14; Attic: TeTTapakooTaiav, line
B26), which appear to be reflective of the 'middle ground' of the cult and the mixed composition

of the document more than of any specific chronological juncture.

Provenance

Modern Marmarini, east of ancient Larisa (£'. The stele was found in a dumps; its original context

is lost (for some further details, see Decourt - Tziaphalias, p. 14). Now in the Museum of Larisa
(inv. no. 2002/33).
Support

A tall opisthographic stele. The face A is heavily weathered but the text remains in good part legi-

ble for more than 55 lines. On face B, the text is almost fully preserved.

Height: 145 cm Width: 42.5-48 cm Depth: 7.6-11.5 cm
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Layout

On face B, sections of the text are carefully demarcated through the use of paragraphoi in the left
margin. Additionally, where a new section begins in the middle of a line, a dicolon ) occasionally
demarcates it. This form of punctuation can also be used to delimit phrases within sections. On
face A, punctuation is present, but the paragraphoi are more difficult to discern given the erosion
of the face. In the text given here, we have offered an interpretation of the sections on the basis of

paragraphoi, punctuation, and the presence of topical headings on face A (cf. lines 18, 28, 48).
Letters: 0.7-0.8 cm high on average, with smaller omicron, 0.4-0.5 cm high.
Bibliography

Edition of the text by J.-M. Carbon and C.V. Crowther based on a revision from autopsy and us-
ing RT1 2 photography (permit of the Greek Archaeological Council no YTITTOA/I AATIK/
EOAAAP/TTTIKAXMAEM/415104/248955/4689/760). This edition contains several differ-

ences and/or improvement from the excellent revision by Bouchon - Decourt 2017, with phs. For

the most significant variae lectiones from this earlier edition, see the Apparatus below. All the
readings adopted in the Text below are those of Carbon and Crowther. Note, however, that the
decipherment of face A surely still remains to be improved in several areas. We are particularly
grateful to Robert Parker, who generously provided acute remarks and valuable advice on this

new edition.

Cf. also: Decourt - T'ziaphalias 2015, for the first edition, with multiple corrections by R.
Bouchon, J.-C. Decourt and B. Helly in REG 2016 BE no. 291-292; Parker - Scullion 2016, for a
transl. and commentary (cf. REG 2017 BE no. 292); Carbon 2016b, for textual notes and some
commentary (cf. REG 2017 BE no. 291); Chaniotis, SEG 65, 376.

Further bibliography: Masson 1969; Savalli 1985; Lightfoot 2003; Helly 2007; Labarre 2007;
Paul 2013b; Badoud 2015: 116-117; Parker 2016; Stamatopoulou 2016; Georgoudi 2017;
Petrovic - Petrovic 2018; Ekroth 2018; Parker 2018a; Carbon - Pirenne-Delforge 2019; Pirenne-
Delforge forthe..

Text

Face A
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[..]" [TT]aocdv 8¢ TV Bucicov [..C.’.S.]C_Jy BUew Ta (?) iepa (?) T TEUTITY)

?
[...]Y ot émeidn (7) [....]
[1p]o TV EAovAaicov : Tt Scodexdtnt Moipat pobuetv kai kowii, kai
[i8]ict TOU BouAduevov TGV TETEAEOUEVCOV @ TPEIOKAUBEKATNL, TAUVTTPL-

~ \ \ \ ¢ ~ \ \ c.6 \ ’ \ 7
o TGOU el TNV Bedv tepddv, vaodv kai TTEP[......]AN kal TUpumava kai mpdoau-

Aov, kal yoyyai bucia, kai Kaeapubg [..C.‘.6..]TAI EV TGOl IEPAIL HET TS v

iepeias, (sic) Tas poBaTpias kai TOV vecwkopov kai &v Tis GAAos BoUuAnTal Tév
TETEAEOUEVIV : TECOQAPEOKAIBEKATN KOOUETY TTv Bedv kai ayep'-

Hov amoBue T HAlcot : TevTekauBekdTnt BUetv T TTavi Sv Zupot Nelpi-

TANV kaAouotv Tou Poulduevov kai BéAovTta, kai el T Tpdmelav emTi-

Bévai & T &v BouAnTan ATV dyou kai TeploTepds kai O BUcov EmTIBETCO

gl thv TpdTeCav & Ti &v BEAN kal AvTIAauBavéTe TGV €Tl THY TpdTTe-

Cav emKelpéveov Udpevecbat B¢ kai T XUTpat TO UBwp Tt VUKTEPLVTL

A&TO KPNVNS : EKKAISEKATNL XUTpav avoiyetv kai Tat Moipat BUeiv Tou

BouAduevov : ThL peTa THY TopTm BUey ABapat kai &Al B&AAew : Tit AE ™

gvaTnt (sic) AthNhai Al BaAAew kai (BUew) ApTéudt OuAakiit kai ATTéAAcovt TTuAou-
Xt & Tt &v BéANIs kadi) éobiew TavTas : eikad1 BUe TpameCav kadi) EmbUew

T Beco1 & T Gv Exis @ TeAeTn) ThS B0l Gu LEv BéAcov TeAioknTal, TETS

nuépas Bepatrevew, T TpiTnt Eupeicbal eav B¢ TGOV akabapTeov Tis Be-

Ant TeheoBijval, Eupnodabeo év Tpiol xwpiots oxoivov AaBddv, Eupeicbco

Kal StakAaivéoTw TO oTdUa, 6 HEv ayvods Tiis Beol &Trd ToU Xpuoiou kai Tijs
BoTdvns, 6 8¢ dkdBapTos TeAIoKOHEVOS aiuaT (BrakAawéotw 16 oTdua) Ep-
vifos, kai avaAiokédvtwoav ai poiBaTtpial ToUTov: 6 8¢ TeEAIOKSUEVOS U yeuve-
0T PEPET B¢ Aaydueov Xoivika &TTIKNY Kai BUo koTUAas ofvou &mod Tob aye[pl-
ot daryelpew it TpiTm Sel Humep EupeiTal, kal T Moipai BUewv Spviba kal av[ah]-
fokew TOV &yepuov & Ti &v &yeipn amoTIvETwW BE Kal Tiis oxoivou T Becdt T[pd]
ToU EuprioacBan TpicoBorov: dTav 8¢ EupnonTal, Tis iAatnpias OBoAov: Aau[Bal-
VETCO BE v Tpiol Xwoplols PepeTed Bt kal &pTov eis TN oxoivov : &v bt kaTafe-
Bpwuevos, Bepatrevewv cog €[Cnui]couévov UTo Tris Beol- BepatreueTed Ecog

av Uylavnt kal TIBéTw r']ulco[_%é)\lo\_) Kal ? [..C.’.S.] KOY kai Tov &pTtov : okagnv eav

Tis afpny, THK eV TPTNY aipew Tapa Moipat kai BUew TpoBaTov TéAeov, é-

&v Te &poev 1 BfAU BouAnTal, kKaBapodv, Aaydvwy Téooapas xoivikas, ofvou

Buo xoUs, eis Tas Xelpas aiywaiav, Ta 8¢ éEaipouneva kabdmep Tt Tpamelo-
TAnoial, T 8¢ okéAos oudv apaipeiv Kal TO |§oi8}ov T iepeiat kal avaliokew av]-
ToU Kai TV &AAwv 8col TV dTe)\équo\_) oU yevovTal, T koidia TTjt iepeiat : Tnv ¥
BeuTépav ok&env aipovTi, KOPIVOV Aaydvawv, xolvika oudpas, ¢éAaiou koTUANY,

els Tas Xelpas oTaThpa, eis kpaTipa dUo xoUs, T& iepd EEali]pelv doauTws cdo-
TMep THs TPOTNS” Pépely B¢ Smou &v BouAn[tall TéV TeTeAeopéveov: ali B¢ BaAAew
Ta lepela Ta Budueva OIEEA[] Kol &okO|- ?..?..]/_\OFETIA : 4Tl (’;’tv BE @)
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[...INIZIOOPHI )_([..?..]ZO[.] Xous Al[]

kal T[a] (?) TGOV oxolveov kal &v Tis XUTpag [..?..]pO\)TCIl, mimTew: "V

)_(\'JTpcxv EQV TIS Boﬁ}\nTgl [TtA]fioan (?), WGYGO[..?..] Thg gév xt’n’pqy

6Uew omnAikny (?) &v BouAnTat kai Smot av BéAN [kai 7] GAl BaAAew Bel Tade iepa
Kuapovs, epePivbous, pakovus, OU[..?..] au BouAnTat, &pv[a]

EYPINONTAAL]- oxoivov 8¢ &v Tlis 7] & L é&v &A[o] Exnlis 1} &u

ANV oképBou kal TpdocovTt O[JOY [AJAML.ITTIIPAZITHI-

OpKov €av Tig duvunt Trep‘} [.]A[..?..], é@[o] Adv Tng’To_J,

T[e]ptAaBcov dAov Tiis Beod & T au BouAnTa [...C.’.S...' el 7] 8¢ pvas &Eov, v

TPIdRoAov TIBéTe kal AauPavéTw TOV [.]O[..?..]' gav B¢ aTéAeoTog

L, @(Trb ToU Bwopol mvéTw: Exv O T![S] N[.]QEM[..]!N @9[\'}] ).\r_]Tcn, cix[‘rr]b ToU ’}xQ\'Jog M-
VETC kal TIBETo Bpaxuav aiywaiav kai [a]yvevont £ws &v Ceonr éav &€ Tis

Tepl WKpoU OuvUNL, Aouoduevos kata kea[Alfs, OUvuéTe év TG yvibeol

kal TIBéTeo NuoBEAo @ TeAelv {IWI} T opdEavTi kai T iepa eEéNovTt Ta Hu[]-

wPéAia. A

vacat

Face B

gls TOV vaov Tijs Beol auunTov un elomopevecBali]:
¢&v B¢ eloé BN, kabaipev dAekTopidi kal peta-

BUev &AAov aAékTopa TéAeov émi TOV Ths Moipas
Boouov, kai kabaipew Thv igpeiav 1} TOV vewkdpov

Nl TQOV TA lEp& aipoucdv Tva, Kai Pépelv duo xoiv(i]-
Kas &pTcov, olvou koTUAas OKT els TOV kpaThipa.
els TO TpdBupov un eioTTopevecbal apunTov, é{a}-
au un euxds Tis BouAntal Torjoacbal, kai iua([T-

a €xelv kabapa, kal éEayvevon Tas TPETs NUé[pas]
&TO TMAVTOV TV TPOYEYPAUHEVWV" PEPELY BE [€]-
i Tais euxals éAaiou fuikoTUAlov €Tl AUxvov,
OBoAOY, daidas, AiBavcoTdv, omovdrv. Vacat

gls TO TPSBupov €dv Tis eicéABNL TGOV duunT[cov],
kabaipew aAéxtopl fj &poevt T BnAeiat, petabiew

B¢ okéNos oU au BouAnTal, ANV Xoipéou, kai Aaydvev
TPETS XOIVIKAS ATTIKAS KAl oivou fjuixouv. Vact

\ \

Ayeipev unvos Itcoviou “voupnvia“ &mi tés &Aous, eis 8¢ oikiav

5\

n ayeipev unde eiopépelv T iepd EQM UT) TPICOV THE-
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PCOV TpoE(Tm, “d&yeipewv B¢ Tt Bekd TN Ecds BeodekaTns’, £av B Tis TGOV poPaTpicdv
TaUTa "y’ Tolfl, atmo-

TIWETW €i5 TO lEPOV Gpva Kal Ta €Tl TOUTw! TNV Buciav.

ey pagn is TO MepioTuAov: “mpobioal Tpd TNt THL Pula-

Kijt kai TG Mnvi BdpaTa, AiBavaTtdy”. VA

gav 8¢ Tis Buciav PouAnTan BUev dAékTopas Aeukous, B[U]-

€ TAL uEv Mni &poevas, Tt 8¢ Dulakij OnAeias, kai éav &p-

via 08 "¢' An, TOV auTdv TpdTov: eioTropevechal B¢ ’g’[o]co, TN pév <&mod) Alo]-
XoU TplakooTaiav, Thv &t dapbeipoucav TeTTapakooTaiav,

AT’ Avdpos 8¢ AeAoupévny KaTd KePaATs, ATTO TGOV 8t KaTd

puow ERBopaiav: ¢av 8¢ Tis eioéABNL un ayvevoas TGV Tpo-

YEYPAULEVWY, KaBapdTw Tous Buopous voooddt dAékTo-

pos, kai émbuodTe e Tol Tis Pulakiis Popol Spviba 6n-

Aelav §j dmomupida, uvav kpéwv dmoicov &v BEANLs TANY xo1pé-

v, Kal xoivika Aaydvwv kai eis TOv kpaTtijpa ofvou koTUAas

Téooapas: kabaipev 8¢ TOV vEwKOPov TAUTA KAl TEV Pol-

BaTpiddv fTis &u Tapr : é&v 8¢ Tis BUev PoUAnTan Tt Becor EA-

Anvikédt vépcol, EEeoTiv & TL &u BouAnTa AR xoipou- émi 8¢ Tii[i]

Buoiat, pépew el el TNV TpdmeCav Ta émTiBéUEVa Xoivika Aaydveov,
Sudpas xoivika, kai Tpicdolov eis Bnoaupdv kai EAaiou et AUxvov koTU-
Anv kai eis kpaTtiipa ofvou xod&: &Tod Tou iepol Td oThifos EpBOV Emi TV
TpdmeCav kai TO okéAos copd Tt iepeiar T& omA&yxva éyew, fiap kai
TAeUpova Kai ppévas Kai veppov aploTepdy kal YAdooav: TOv 8t 8efidv
VEPPOV Kal akpokdAlov Be€1ov kai kapdiav kai émimAouv kai TO okéAols]

TO Ao ToU oTrbous kal Tris KEPKOU TO VOIGOHEVOV Eis iepa £TTL TO TTUP"
TalTa TTonoas kal amobuoas, pepéTco &AAo iepeiov ol &u PoUAn-

Tat kai €061t 6 Boulduevos : &v 8¢ Tis TpameComAnoiav Bou-

AnTai Toleiv Tijt Beddt TeAéav, TTpdPaTov TéAeov, &poev T BiiAv, ']

Epev 8t 8Aov, oudpas [xlolvikas 8Uo, Aaydvwv xolvikas Téooapas

ofvou xous 8vo, eis TOV Bnoaupdv Spaxunv, éAaiou koTUAny &l

AUxvov kai dTé)\sq[T]og TOUTWOV OU YEUETAL : EAV TIS TTAVNUEPI-

oai BoUAnTai Tij Becdt, &dploTov Pepduevos & Tt &v BoUAnTal, TANY
XOlpéwov KPeG, Kal el AUxvov éA[ai]ou fuikoTUAov. Ve

TPOS TO olas Tfis Beol kai Tas xalitals, )\[l]@avoaTbv, ouupvav, Bu-
uiapa, dpauaTa, pipov pédvov, TpidP[oAo]v eis Bnoaupodv.

gav B¢ dpvibd Tis BUML 1} xMva, Tijs weEv dpviBos els TOV Bnoaupodv ofo-
Aodv, ToU 8¢ xnvos TpinuicoPéAla, T& okéAn el Thv Tpdmelav kal T&
gvdov, Ta &’ &AAa amoepéTeo 8trou &v PouAnTt|alir pepéTwo 8¢ kai ofvou
KoTUAas Téooapas, Aaydvwv xoivika, éA[aliou fjuikoTvAiov. 4!

gav 8¢ Tis Bolv PouAnTan BUewv, pépev e Th[v] TpdmeCav Aaydvcov xoi-
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VIKas TPETs, Oudpas xoivika, ofvou xodas 8U[o, éA]aiou koTUAas SUo, EVAa

Ta ikava, eis TOV Bnoaupov xpucolv, kal Ta iepa eEaipeiv kabBatep TGOV
TpoRdTwv : doot &v PovAcovTtal Nicavaiols 1} AAouAaiols BUewv, eis T TTop-
TNV TO iepeiov [&]yew: éoTw 8¢ 1) Toutn Nicavaiols pév éav 1) Beds aTmd
TToTapou EABNL, T alplov : AAouAaiols 8¢ T émTakai®ekdTnt O TPt

eis vUkTa 8¢ Aaumadeveobal: mépTrey 8¢ TOU Poulduevov, aubnpe-

pi Aedoupévov kata kepaliis kai eioTopevecbal €cos Tou iepol Tijs Pulakiis.
g&v Tis OAokauTtijoal BoUAnTal, kpidv TéAeov, el 8¢ un, &pva &poeva, i

uév Tol TeAelov, oTaThipa eis TOV Bnoaupodv, émmi 8¢ ToU dpvds, aiywaiav, EU-
Aa T& ikava £t ToUTel, ofvou xolv eis TOV kpaTiipa, ¢ Tpdmelav Aayd-
voov xoivika, oudpas xoivika, Pacioa Bapoutd, AiPavwtdv, oudpvav, elai-

ou KoTUANV €1l AUxvov : é&v 8¢ Tis xijva OAokauThiTal, eis TOV Bnoaupodv
SBoAoUs Bvo, EVAa T& ikava, 8aida, ofvou eis TOV kpaThipa koTUAas Téooa-
pas, éAaiou ¢l AUxvov fiuikoTUAlov, Pacioa BapouTd, AiPavwtodv,

opupvav. ¢dv Tis TpURRav fj dpTuya dSAokauThiTal, Tpia NuicoPéAia eis TOV
Bnoaupdv, Ta 8¢ EAAa TauTd TATEP £TT TOU XNVos : TPds 8¢ TOU Popdv TO[v]
néyav atéAeoTov un mpootéval, undt dAektopida Buew ¢ avTol, u'n' &

IOV TPOOPEPEIY, AN ETav Tis T Beddl dAekTopida BUmy, éml TOV Tis Moipas
Booudv kai pooTmopeutcbw 6 BouAduevos e Tov Tiis Moipas kai ‘HAlou Beopdv:
gav 8¢ Tis TPootABNL TTPds TOHV péyav Peopudv aTéAeoTos, kabaipétw katd 11 [v]
Tpoyeypauuévny Tol meploTUAou kdBapow : caocalTtws 8¢ pulacoéocbuwoav
kal atmd Tod ASapa kai AtNAa Beorod: v Tis dynTal, KaBapéTe KaTa Thv Tpo-
ypanv Tou mepiBoAou. tav 8¢ Tis v TG TeploTUAwI 1) oUpricel ) alpa Tonoel,

kaBaipétw TOV Tpoyeypaupévov kabapudy.

Apparatus (B.-D. = Bouchon - Decourt 2017)

Line Al: [.3..]JAZWN B.-D., sugg. [.. am|accv, [ouut]accv; mpédTov [.2.JTEYEIN]....8....] B.-D. || Line A2:

[.4.]JTEXTINEWNTI..?2.] B.-D. | | Line A5-6: iepcov Tavteov? [.....11.....]I B.-D.: wpds atf|Aov B.-D.; kaBapuds: ékka[d]pacTtat

B.-D. | | Line A7: éav Tis B.-D. || Lines A15-16: tijt 8¢[ka(tny)] |[ev&tm B.-D. | | Lines A16-17: TTYAO!| XWI B.-D.; [E]Uewv

Tpdmelav B.-D. || Line A20: Eupnodobo év Tpiow fiuépas, oivov AaBcov Eupeiobai B.-D. | | Lines A23-24: ai poiBatpiat autdv

B.-D.; un 6u|odTe B.-D. || Lines A28-29: év tpici /WPIOIZ B.-D.; pepéteo 8¢ K.....10.....] B.-D.; &v 8¢ KATAB[.2. |

..3.JMENOX B.-D.; the restoration é[{nui]couévov is exempli gratia, MJ...7....]éuevos Umod Tijs 6eol B.-D. | | Line A33: & iep&

aipoUpeva B.-D. | | Line A34: 16 kothov B.-D. | | Line A35: 16 kotAov B.-D. || Line A39: kai Bucia: t& Budpeva |[..?..] B.-D.; kai

AZKOI..2...] lapis, perhaps the mention of a wineskin, &okds, or measure? || Line A40 not read by B.-D. In [...INIZI®OPHI, a verb

remains expected, perhaps the third-person singular present subjunctive of *évnoipopéco, "bring income"? | | Line A41 not read by

B.-D. except in fine [..2..] T €[i]s Tas xei[pals. | | Line A43: [wA]fjoat sugg. Chaniotis in SEG, BoUAntau [..4..]Al &1d évutrviou

[....11..... JHMIA év xUTpat B.-D. In mayaol..?..], perhaps a form of mnyn (Doric/ Thessalian Tary d) is to be read or a related verb

connected to a spring (cf. line A14; a toponym is also possible but perhaps less likely). | | Line A44: 8Uew ofv ‘HAicot 8 Tt &v BouAnTtat

B&ANew el TAAEI[.3..] B.-D. | | Line A45: [3.JAMOYSE[.3..INWOYS®AI[..2..] & BovAntat AON B.-D. | | Line A46: or

cgrn.ulg.ac.be/file/225/
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ZYMINONTAA lapis, perhaps eliptvov (?) (or a masculine accusative participle qualifying the lamb, but from what verb?),
[.2]JMINONTWA[.3..]INONAEANI..2..INAAAOEXH]I..5...] B.-D. | | Line A47: [.3..]N oxoi[v]ou kai TIPAZX[..?..] B.-D. || Line

A48: opvumt TTEL.2..JNTIO[.3..] B.-D. || Line A49: [.3..JAaBcov B.-D.; Bucdteo [..4..]AZ pvas &gloy[s kai ?] B.-D. | | Line AS1:

[.JIATE] I'l- Tén o<pci§cxv’n B.-D. || Lines B7-8: ¢|&u B.-D. | | Line B14: &Aéktopt &poevt ) BnAeian B.-D. | | Line B25: ©HAH
lapis, 81An B.-D.; eloco B.-D. | | Line B35: €€eoi B.-D. | | Line B68: i.c. Brioio& BnpuTia, sce comm. ad loc. | | Line B73: T& 8¢

&A\a Taut&{TA}Tep B.-D. | | Line B74: MEA lapis, u'n'd’ B.-D.

Translation
Face A
[...] from all the festivals [...] sacrifice the sacred offerings (?) on the fifth [...] it is. When (?) [...]

§ 1: [... before] the Eloulaia. On the twelfth, make a preliminary sacrifice to Moira collectively and
one of the initiated who wishes (can also do so) individually. On the thirteenth, washing (5) of the
sacred things around the goddess, the temple and [...] and drums and an accompanying flute, and
a sacrifice during the "mogga'" dance (?), and a purification; in the sanctuary, together with the
priestess, the phoibatriai and the neokoros [...] and any other of the initiated who wishes. On the

fourteenth, adorn (the statue of) the goddess and fulfill the sacrifice of the collection to Helios.

§ 2: On the fifteenth, the one who wishes and is willing is to sacrifice to Pan, whom the Syrians call
Neiriples, (10) and to set on the table whatever he wishes except fish and pigeon; and let the one
sacrificing add on the table whatever he wishes and take in turn (a part) of the things lying on the
table. At nighttime, draw the water in the earthen jug from the spring. On the sixteenth, open the

jug and anyone who wants is to sacrifice to Moira.

§ 3: (15) On the day after the procession, sacrifice to Adara and throw salt. On the nineteenth, for
Lilla, throw salt, and (sacrifice) to Artemis Phylake and Apollo Pylouchos whatever you want and
everyone is to eat. On the twentieth, sacrifice a table and sacrifice afterward to the goddess what-

ever you have.

§ 4: Initiatory rite of the goddess. If anyone wants to be initiated, (he is) to serve the cult for three
days, (and) on the third day he is to be shaved. If anyone of the impure (20) wishes to be initiated,
let him be shaved. Receiving a reed-mat in three places, let him be shaved and let him wash thor-
oughly his mouth, the pure (initiate) of the goddess (with water) from the golden vessel and from
the plant; let the impure one being initiated wash his mouth with blood from a bird, and the
phoibatriai are to consume this (bird), while the one being initiated is not to taste it. Let him offer
an Attic choinix of flatbreads and two kotylai of wine from the collection. (25) Itis necessary to
make the collection on the third day, on which he is shaved, and to sacrifice a bird to Moira and to
consume what he has collected. Before the shaving takes place, let him also pay a three-obol to the

goddess for the reed-mat; when he is shaved, an obol for the propiation. Let him receive (the reed-
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mat) in three places. Offer also a bread for the reed-mat. If gnawed at, serve the cult as one who is )

[punished] by the goddess. Let him serve the cult until (30) he is healthy and pay a half-obol and
[...] and the (required) bread.

§ 5: If any (initate) lifts an offering tray, lift the first one by Moira and sacrifice a mature sheep or
goat whether male or female (as) he wishes, a pure one, (and offer) four choinikes of flatbreads,
two choes of wine, into the hands (of the goddess) an Aeginetan (drachma); the portions (are) ex-
tracted as for the table-filling ritual, but the leg is removed raw along with the fleece for the priest-
ess, and consume (the meat) (35) on the spot and of the others (present) those who are non-ini-
tates cannot taste it; the fleeces for the priestess. For the one lifting the second offering tray, (it is
necessary to offer) a basket of flatbreads, a choinix of sesame-honey-cake, a kotyle of oil, into the
hands (of the statue?) a stater, for the krater, two choes (scil. of wine); extract the sacred portions
just as in the case of the first (offering tray). One of the initiates may carry (the meat) wherever he

wishes. Sprinkle the animals sacrificed with salt [...].

(Uncertain section): And whatever [... (40) ...] a chous [... and?] let him sacrifice wherever he
wishes, money [...] into the hands (of the statue?) and (the things?) from the reed-mats and if
someone [...] jars, he is to pay. If someone wishes to fill (?) a jar, [...] on the one hand sacrifice the
jar, as large as he wants and (bringing it) to whatever place he wishes [and?] it is necessary to
throw salt on the following (?) sacred offerings: (45) broad beans, chickpeas, lentils [...] as/if he
wants, a lamb [...]. If anyone [...] a reed-mat [...] whatever else you have except garlic and to the

one doing it (?) [...].

§ 6: If anyone swears an oath concerning [...] let him pay an obol, grasping an implement of the
goddess, whichever one he wishes [...]. [If it is?] worth one mna, (50) let him pay a three-obol and
take the [...]. If he is a non-initiate, let him drink from the altar. If someone wishes to [...], let him
drink from the fish and pay an Aeginitan drachma and abstain (from impurity) as long as he lives.
If anyone swears an oath concerning something trivial, having washed from the head down, let

him swear in the pit and pay a half-obol.

§ 7 (?): Pay to the one slaughtering and extracting the sacred portions the (necessary) half-obols.
Face B

§ 1: Into the temple of the goddess a non-initate must not enter. If he enters, purify with a hen and
sacrifice afterward another mature fowl on the altar of Moira; and the priestess or the neokoros (5)
or one of the women who carries the sacred objects performs the purification; and (the offender) is

to offer two choinikes of bread, eight kotylai of wine for the krater.

§ 2: Into the entranceway a non-initiate must not enter, unless he wishes to make prayers, (in
which case) he is to wear pure clothes and abstain for the three (viz. required) days (10) from all

of the aforementioned things. And he is to bring for the prayers a half-kotyle of oil for a lamp, an
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obol, torches, frankincense, a libation.

§ 3: If any of the non-initates enters into the entranceway, purify with a fowl, whether male or fe-
male, and sacrifice afterward (15) a leg of whichever (type of meat) he wishes except pork, and

(offer) three Attic choinikes of flatbreads and a half-chous of wine.

§ 4: Perform the collections on the New Moon (1st day) of Itonios at the threshing areas, but do
not enter a house to make a collection and do not carry in the sacred objects. If one does not an-
nounce (the collection) publicly during the period of three days—(interlinear addition:) collection
is done from the tenth until the twelfth—if any of the phoibatriai does—(interlinear addition:) not
—do this, (20) let her pay as atonement to the shrine a lamb and the things (necessary) for it with

regard to its sacrifice.

§ 5: Inscription on the peristyle: "Sacrifice preliminarily to Phylake first and (then) to Men: offer-

ings for burning, frankincense".

§ 6: If anyone wishes to make a sacrifice (Consisting of) white fowl, sacrifice the males to Men, the
females to Phylake; and if (anyone) wishes (to sacrifice) little lambs, (proceed) in the same way.
The woman (from) childbed can go inside (the sanctuary) on the thirtieth day, the one having
aborted/miscarried on the fourtieth day, from (sex with) her husband having washed from the
head down (on the same day), from the menses on the seventh day. If anyone enters who has not
abstained from the aforementioned things, let one purify the altars with a chick of a fowl (30) and
sacrifice in addition on the altar of Phylake a female bird or a fish-fry, a mna of meat, of which-
ever type you want except pork, and a choinix of flatbreads and for the krater four kotylai of

wine. The neokoros and any of the phoibatriai who is present must make these purifications.

§ 7: If anyone wishes to sacrifice to the goddess (35) according to the Hellenic custom, it is possible
(to sacrifice) whatever one wants except swine (lit. a piglet). To accompany the sacrifice, it is nec-
essary to bring to the table the things placed on it: a choinix of flatbreads, a choinix of sesame-
honey-cake, and a three-obol into the money-box and a kotyle of oil for a lamp and for the krater
a chous of wine; from the sacrificial animal, (place) the breast cooked on the table and (give) the
leg raw for the priestess; cook the entrails: the liver, (40) lung, diaphragm, left kidney, and tongue;
and as sacred offerings on the fire: the right kidney, a right extremity, the heart, the omentum, the
leg removed from the breast (l.e.a foreleg), and the customary part of the tail. Having done these
things and completed the sacrifice, let him bring another sacrificial animal wherever he wishes and

let the one who wishes eat.

§ 8: If anyone wishes (45) to make a complete table-filling ritual for the goddess, (sacrifice) a ma-
ture sheep or goat, whether male or female, but cook it whole, (and offer) two choinikes of
sesame-honey-cake, four choinikes of flatbreads, two choes of wine, a drachma into the money-

box, a kotyle of oil for a lamp, and the non-initate may not taste these.
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§ 9: If anyone wishes to make an all-day ritual for the goddess, bringing whichever lunch he
wishes, except (50) pork, and for a lamp a half-kotyle of oil, (let him do so).

§ 10: To the ear of the goddess and her hair: frankincense, myrrh, incense for burning, aromatics,

rose-oil; a three-obol into the money-box.

§ 11: If anyone sacrifices a bird or goose, for the female bird, (place) an obol into the money-box,
for the goose three half-obols (i.e. 1.5 obols), the legs and the (55) innards on the table, but he
may take away the rest (of the meat) wherever he wishes. Let him also offer four kotylai of wine, a

choinix of flatbreads, a half-kotyle of oil.

§ 12: If anyone wishes to sacrifice an ox, offer on the table three choinikes of flatbreads, a choinix
of sesame-honey-cake, two choes of wine, two kotylai of oil, sufficient wood, (and place) a gold

coin in the money-box and extract the sacred portions just as from (60) the small cattle.

§ 13: However many wish to sacrifice during the Nisanaia or the Aloulaia, they must bring their
sacrificial animal for the procession. Let the procession during the Nisanaia take place, if the god-
dess comes from (the) river, on the next day; during the Aloulaia, on the seventeenth, in the morn-
ing, but the torch-bearing procession is held at night. Having washed on the same day from the
head down, anyone who wishes may participate in the procession and go in as far as the sanctuary

of Phylake.

§ 14: (65) If anyone wishes to burn whole an adult ram, or if not, a male lamb: for the adult ani-
mal, (pay) a stater into the money-box, for the lamb, an Aeginetan drachma, (bringing) wood suf-
ficient for (burning) this animal, a chous of wine for the krater, (and placing) on the table a
choinix of flatbreads, a choinix of sesame honey-cake, Berytian rue (?), frankincense, myrrh, a

kotyle of o1l for a lamp.

§ 15: If anyone wishes to burn a goose whole, (deposit) (70) two obols into the money-box (and
bring) sufficient wood, a torch, four kotylai of wine for the krater, a half-kotyle of oil for a lamp,
Berytian rue (?), frankincense, myrrh. If anyone wants to burn whole a trybba or a quail, three

half-obols into the money-box and the rest exactly the same as for the goose.

§ 16: The non-initiate is not to approach the Great Altar, neither to sacrifice a hen upon it, nor to
offer (75) an egg, but when someone wishes to sacrifice a hen to the goddess, (sacrifice it) on the
altar of Moira and let anyone who wants approach the altar of Moira and Helios. If any non-initi-
ate should approach the Great Altar, let him perform a purification according to the purification
written publicly on the peristyle. In the same way let them keep away from the altar of Adara and
Lilla. If anyone touches it, let him make a purification according to the public notice of the
precinct. If anyone either urinates or spills blood in the peristyle, let him perform the aforemen-

tioned purification.

Traduction
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Face A
[...] de toutes les fétes [...] sacrifier les offrandes (?) le cinquieme jour [...] est. Lorsque (?) [...]

§ 1:[... avant] les Eloulaia. Le 12, offrir un sacrifice préliminaire a Moira a titre collectif et, a titre
individuel, celui des initiés qui le souhaite. Le 13, nettoyage (5) de ce qui est sacré autour de la
déesse, le temple et [...] et des tambours et une fliite d’accompagnement, et un sacrifice pendant la
danse "mogga" (?), et une purification ; dans le sanctuaire, avec la prétresse, les phoibatriai et le
néocore [...] et quiconque d’autre parmi les initiés le souhaite. Le 14, parer la déesse et accomplir

le sacrifice de la quéte a Hélios.

§ 2 : Le 15, celui qui le veut et le désire sacrifie au Pan que les Syriens appellent Neiriples (10) et
dépose sur la table ce qu’il veut, sauf du poisson et du pigeon, et que le sacrifiant dépose sur la ta-
ble ce qu’il souhaite et prenne en retour (une part) de ce qui est disposé sur la table. Puiser de
l'eau, de nuit, a la fontaine dans la jarre. Le 16, ouvrir la jarre et que sacrifie 2 Moira celui (15) qui

le veut.

§ 3 : Le jour apres la procession, sacrifier a Adara et lancer du sel. Le 19, pour Lilla, lancer du sel et
(sacrifier) a Artémis Phylake et 2 Apollon Pylouchos ce que 'on veut et que tout le monde mange.

Le 20, sacrifier une table et sacrifier ensuite a la déesse ce dont on dispose.

§ 4 : Cérémonie mystérique de la déesse. Si quelqu'un désire étre initié, il doit rendre le culte pen-
dant trois jours, le troisieme, il doit étre rasé. Si, parmi les impurs, quelqu’un (20) désire étre initié,
qu’il soit rasé. Recevant une natte en roseau en trois endroits, que soit rasé et que se lave la bouche
le pur de la déesse, par I'eau d’un récipient en or et celle de la plante; que I'impur en cours
d'initiation se lave la bouche avec le sang d’un oiseau que les phoibatriai consomment, tandis que
l'initiant n’y gofite pas. Qu’il offre un chénice attique de pain sans levain et deux kotyles de vin de
la quéte (25). Il faut faire la quéte le troisieme jour au cours duquel on est rasé, ainsi que sacrifier
un oiseau a Moira et consommer ce qu’on a collecté. Avant le rasage, qu’on paie également trois
oboles a la déesse pour la natte en roseau. Quand on aura été rasé, une obole pour la propitiation.
Qu’on regoive (la natte) en trois endroits. Qu’on offre aussi un pain pour la natte en roseau. S’il
est rongé, rendre le culte comme quelqu'un qui est [puni] par la déesse. Qu’on rende le culte

jusqu'a ce (30) qu’on recouvre la santé, qu’on paie une demi-obole et [...] et le pain (requis).

§ 5 : Si quelqu’un souléve un plateau a offrandes, soulever le premier aupres de Moira et sacrifier
un mouton ou une chévre adulte, male ou femelle, selon ce qu’on veut, pur, (offrir) quatre
chénices de pain sans levain, deux choes de vin, une (drachme) éginétique dans les mains (dela
déesse) ; les parts prélevées (le sont) comme pour la table pleine, mais prélever la patte crue ainsi
que la toison pour la prétresse, et consommer sur (35) place, tandis que ceux, parmi les autres
(présents), qui sont non-initiés, n’y gofitent pas ; les toisons pour la prétresse. Pour celui qui
souleve le deuxieme plateau a offrandes, (il est nécessaire d’offrir) un panier de pain sans levain,

un chénice de biscuits au sésame et au miel, un kotyle d’huile, un statere dans les mains (de la
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déesse), deux choes (de vin) pour le cratere ; prélever les parts sacrées tout comme dans le cas du >
premier (plateau a offrandes). Un initié peut emporter (la viande) ou il veut. Jeter du sel sur les

animaux sacrifiés [...].

(Section incertaine) : Quoi que ce soit [... (40) ...] un chous [... et ?] qu'il sacrifie ou il veut, de
l'argent [...] dans les mains (de la statue ?) et [les choses ?] des nattes en roseaux et si quelqu'un [...]
jarres, payer. Si quelqu'un souhaite remplir (?) une jarre, [...] sacrifier la jarre, aussi grande que
l'on souhaite et ou1 on le souhaite [et ?] il faut jeter du sel sur les offrandes sacrées : (45) feves, pois
chiches, lentilles, [...] que 'on souhaite, un agneau [...]. Si quelqu'un [...] une natte en roseaux |[...]

quoi que tu aies d'autre a part de 'ail et a celui qui le fait [...].

§ 6 : Si quelqu’un préte un serment au sujet de [...] qu’il paie une obole, enlacant un attribut de la
déesse, celui qu'il veut [...] de la valeur d’une mine (50) qu’il paie trois oboles et prenne [...]. S’il
n’est pas initié, qu’il boive depuis I'autel. Si quelqu'un veut [...], qu’il boive depuis le poisson,
qu’il paie une drachme éginétique et s’abstienne d’'impureté tout au long de sa vie. Si quelqu'un
jure a propos d'une chose sans importance, apres s’étre lavé de la téte aux pieds, qu’il jure dans la

fosse et paie une demi-obole.
§ 7 (?) : Payer les demi-oboles a celui qui égorge et préleve les parts sacrées.
Face B

§ 1 : Qu'un non-initié n’entre pas dans le temple de la déesse. S’il entre, accomplir une purification
avec une poule et sacrifier a la suite une autre volaille adulte sur I’autel de Moira ; que la prétresse
ou le néocore accomplisse la purification, (5) ou bien I'une de celles qui portent les objets sacrés.

Qu’il (le contrevenant) offre deux chénices de pain, huit kotyles de vin pour le cratere.

§ 2 : Qu'un non-initié n’entre pas dans le vestibule, sauf s’il veut faire des prieres ; qu’il porte alors
des vétements purs et qu’il se garde complétement pur, pendant trois jours, (10) de tout ce qui est
inscrit. Qu’il offre pour les prieres un demi-kotyle d’huile de lampe, une obole, des torches, de

I’encens, une libation.

§ 3 : Sil'un des non-initiés entre dans le vestibule, accomplir une purification avec une volaille
maéle ou femelle et sacrifier a la suite (15) une patte de ce que 'on veut, sauf du pore, et (offrir)

trois chénices attiques de pain sans levain et un demi-chous de vin.

§ 4 : Faire la quéte a la nouvelle lune du mois Itonios sur les aires, mais ne pas le faire dans une
maison et ne pas y introduire les objets sacrés. Sil’on ne 'annonce pas publiquement pendant trois
jours — une (autre) collecte se fait du 10 au 12 —, si l'une des phoibatriai ne le fait pas, (20) qu’elle

paie en expiation un agneau au sanctuaire et ce qu’il faut pour son sacrifice.

§ 5 : Inscription sur le péristyle : « Accomplir le sacrifice préliminaire a la Phylake la premiére et a

Mén : des offrandes a briiler, de la résine oliban. »
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§ 6 : Si quelqu'un veut accomplir un sacrifice de volailles blanches, sacrifier les males a Mén et les
femelles a la Phylake. S'il (25) veut (sacrifier) des agnelets, (agir) de la méme maniere. Qu'une
femme pénetre a I'intérieur (du temple), aprés un accouchement, le trentiéme jour, apres une
fausse couche (ou un avortement), le quarantieme jour, apres des relations sexuelles avec son
époux, apres s'étre lavée de la téte aux pieds, apres les menstrues, le septieme jour. Si quelqu'un
entre sans s’ étre gardé pur de ce qui est indiqué précédemment, qu'on purifie les autels avec un
poussin (30) et qu'on sacrifie ensuite sur I’autel de la Phylake un oiseau femelle ou du poisson frit,
une mine de la viande que ’'on souhaite hormis de porc, (et qu'on offre) un chénice de pain sans
levain et, pour le cratere, quatre kotyles de vin. Que le néocore procede a cette purification, ainsi

que celle des phoibatriai qui est présente.

§ 7 : Sil'on veut sacrifier a la déesse (35) selon la tradition grecque, il est possible (de sacrifier) ce
que I'on veut, sauf un porcin. Pour accompagner le sacrifice, il est nécessaire d’apporter pour la
table ce que 'on y dépose : un chénice de pain sans levain, un chénice de biscuits au sésame et au
miel, trois oboles dans le tronc a offrandes, un kotyle d’huile de lampe et, pour le cratere, un chous
de vin ; de I'animal sacrificiel, (placer) la poitrine cuite sur la table et (donner) la patte crue pour la
prétresse; cuire les visceres : le foie, (40) un poumon, le diaphragme, le rein gauche et la langue;
comme parts sacrées sur le feu : le rein droit, une extrémité droite, le ceeur, I'omentum, la patte
prélevée de la poitrine et, de la queue, ce qui est d'usage. Apres avoir agi ainsi et complété le sacri-

fice, qu'on ameéne un autre animal sacrificiel ou1 I'on veut et que mange celui qui le souhaite.

§ 8 : Si quelqu'un veut procéder au rituel complet de la table pleine (45) pour la déesse, (offrir) un
mouton ou une cheévre adulte, méale ou femelle, et le cuire en entier ; (offrir) deux chénices de bis-
cuits au sésame et miel, quatre chénices de pain sans levain, deux choes de vin, dans le tronc a of-

frandes, une drachme, un kotyle d’huile de lampe. Un non-initié n’y gofite pas.

§ 9 : Si quelqu'un veut procéder au rituel du jour entier pour la déesse, (qu’il le fasse) en apportant

la collation qu'l veut, sauf (50) de la viande de porc, et un demi-kotyle d’huile de lampe.

§ 10 : Pour l'oreille de la déesse et ses cheveux : de la résine oliban, de la myrrhe, de 'encens, des

aromates, de I'essence de rose; trois oboles dans le tronc a offrandes.

§ 11 : Si quelqu'un sacrifie un oiseau ou une oie, pour 'oiselle, (déposer) une obole dans le tronc a
offrandes, pour Ioie, une obole et demie, les pattes sur la table, ainsi que les (55) entrailles, et
qu’on emporte le reste ot I'on veut. Que I'on offre également quatre kotyles de vin, un chénice de

pain sans levain, un demi-kotyle d’huile.

§ 12 : Si quelqu'un veut sacrifier un bovin, offrir sur la table trois chénices de pain sans levain, un
chénice de biscuits au sésame et au miel, deux choes de vin, deux kotyles d huile, du bois en suffi-
sance, dans le tronc a offrandes, une piece en or, et prélever les parts sacrées comme pour le (60)

petit bétail.
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§ 13 : Tous ceux qui veulent sacrifier lors des Nisanaia ou lors des Aloulaia (doivent) apporter un

animal sacrificiel pour la procession. Que la procession se tienne aux Nisanaia, si la déesse vient de
la riviere, le lendemain ; lors Aloulaia, le 17 au matin, mais accomplir la marche aux flambeaux de
nuit. S’étant lavé le jour méme de la téte aux pieds, quiconque le souhaite participe a la procession

et s’avance jusqu’au sanctuaire de la Phylake.

§ 14 : (65) Si quelqu'un veut procéder a 'holocauste d'un bélier adulte, ou a défaut, d'un agneau
maéle ; pour I'adulte, un statere dans le tronc a offrandes, pour I'agneau, une (drachme)
éginétique, du bois en suffisance pour cet animal, un chous de vin pour le cratere, sur la table, un
chénice de pain sans levain, un chénice de biscuits au sésame et au miel, de la rue sauvage de

Beyrouth (?), de la résine oliban, de la myrrhe, un kotyle d’huile de lampe.

§ 15 : Si quelqu'un veut procéder a ’holocauste d’une oie, (offrir) (70) deux oboles dans le tronc a
offrandes, du bois en suffisance, une torche, quatre kotyles de vin pour le cratére, un demi-kotyle

d’huile de lampe, de la rue sauvage de Beyrouth (?), de la résine oliban, de la myrrhe. Sil’on veut
procéder a I’holocauste d'une trybba ou d’une caille, une obole et demie dans le tronc a offrandes,

et le reste exactement comme pour |’oie.

§ 16 : Que le non-initié n’approche pas du grand autel ; qu'on n’y sacrifie pas de poule et qu'on
n'y (75) offre pas d’ceuf. Mais lorsque quelqu'un sacrifie une poule a la déesse, (qu'il le fasse) sur
'autel de Moira et que quiconque le désire accede a 'autel de Moira et d’Hélios. Si un non-initié
se rend au grand autel, qu’il accomplisse la purification prescrite a I'avant du péristyle. De méme,
qu’il se garde a distance de I'autel d’Adara et Lilla. Si quelqu'un y touche, qu'il accomplisse une
purification selon la prescription du péribole. Si quelqu'un urine ou répand du sang dans le

péristyle, qu'il accomplisse la purification prescrite.
Commentary

This 1s one of the lengthiest ritual norms concerning a cult of manifestly foreign and specifically
Near Eastern origin written in Greek. The stele was regrettably not found in situ (see Provenance),
so its precise context is now obscure to us. As it was found in the region of Larisa, we can presume
that the sanctuary which the text refers to may have been in some way connected with this city. In
what way exactly is difficult to determine, since there is no mention of an issuing authority in the
text as we have it. What we can safely say is that, in the late third or first half of the second century
BC (see Date), Thessaly was a region where a large Near Eastern community had already begun
to put down roots. Already in mid-third-century Demetrias, for instance, onomastics on funerary
stelai attest to numerous individuals originating from the area of the Levant (Masson;
Stamatopoulou). From Larisa itself, perhaps the most interesting comparandum is a decree of the
Thessalian league (SEG 31, 576, ca. 150 BC; on this text, cf. Savalli) for a certain Antipatros of
Hierapolis in Seleukis (i.e. Hierapolis Bambyke, the cult-site of the Dea Syria of Lucian). This in-
dividual is known to have acquired citizenship in Homolion (on the coast north of Mount Ossa)

and to have resided in Larisa where, in the capacity of "Chaldean astrologer", he served as a
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teacher and was honoured for this service. That a Syrian individual offered his religious expertise
to the city of Larisa and precisely in the period at hand begins to sketch some of the background of
the inscription from Marmarini. Two possible interpretations suggest themselves: 1) the cult de-
scribed in the present text, though its background was foreign, may have been a public one (see
Parker - Scullion, p. 264-266) and the issuing authority of the ritual norm will thus have been a
city such as Larisa or even Homolion (Marmarini lies almost exactly halfway between the two
sites; cf. the map in Decourt - Tziaphalias, p. 15); 2) the cult was initiated and organised by a "hy-
brid" group of Greeks, Syrians (cf. lines A9-10 and see also on B65-69), and probably others from
Anatolia and the Near East, as an association (cf. Carbon, noting an association of Alouliastai on
Kos). It should be said that these possibilities are not necessarily incompatible: the cult may have

been developed by an association and recognised by the city or even accepted by it (compare e.g.

the cult of Bendis in Athens, CGRN 44, with further refs.).

Concerning the identity of the main goddess honoured in the sanctuary, Parker (2016) has acutely
remarked that she is actually unnamed. As Bedg, she is the explicit or occasionally implicit object
of the majority of the rituals concerned. As much as she is perhaps "nameless" for us, it is almost
certain that the goddess did have a name (we therefore choose to refer to her as "unnamed" or
"anonymous" here). If we can consider that the goddess was the so-called "Syrian goddess", cau-
tion 1s immediately necessary "because the goddess is not the same in each place: sometimes she is
the specifically Hieropolitan form of the goddess, at others she is an Atargatis who has a local in-
carnation, or she is a generic Syrian goddess; or she is a divine figure who shares items from the
same dossier, but reconfigures them in a set of precise of local circumstances” (Lightfoot, p. 10).
For the implantation of a cult of this goddess in northern Greece, Parker - Scullion (p. 263, 265)
point to the dedication to Atargatis Soteira by a priest at Beroia (Bottiaia) in Macedonia, cf. EKM
I 19 (mid-3rd c. BC): ATToAAwvidns Ae€ihdou iepels | ATapydTel ZwTeipat. But it is not
completely clear that we are dealing with an incarnation of the Dea Syria here, rather than with
another Near Eastern goddess. The goddess was also surrounded by a number of other deities
honoured within her sanctuary. Some of these bear Greek names—without any certainty that
they are "Greek deities"—others foreign ones. Among these, the reference to the god Pan is truly
unique, because he is explicitly called both Pan and by a name which the Syrians employ,
Neiriples (or Neiriplen, if the word was indeclinable; cf. lines A9-10). Moira is also a figure in-
voked in the text (cf. lines A3, 25, 31, B3-4, 75-76), but since the Moirai usually appear as a col-
lective in Greek thought (but not always, cf. already e.g. H. II. 19.87 and see LS] s.v. 2) and espe-
cially in epigraphy, the singular form may suggest that the Greek term may be an interpretation of
an originally foreign divinity (Decourt - Tziaphalias, p. 29; cf. Parker - Scullion, p. 217-218, who
suggest that Gad may lie behind this figure). The figure of Helios, sometimes here associated with
Moira, has a Greek name but may be equally mysterious. Artemis Phylake is perhaps the most
recognisably "Greek" goddess in the text, appearing (lines A16-17), for instance, alongside Apollo
Pylouchos (a new epithet, but cf. Decourt - Tziaphalias, p. 30, who already remarked that the god
can be Pylaios; see now Bouchon - Decourt, p. 168, 173), but as Phylake the goddess could also be
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paired with Men (cf. esp. lines B21-34). On the epithet Phylake, see the discussion of Decourt -
Tziaphalias, p. 26-27 and cf. here CGRN 91 (Eretria), line 6. For the Anatolian and Levantine
god Men, see Decourt - Tziaphalias, p. 27-29, with further refs. Two deities with overtly foreign
names, Adara and Lilla, offer further glimpses into the Near Eastern background of the cult.
While the latter is obscure, she might bring to mind the figures of Lilu and Lilitu known as demons
from Mesopotamia (cf. also the deities Enlil and Ninlin); Adara's name, for its part, clearly evokes
the Near Eastern month Adar (ca. March). Two major festivals seem to have defined the cult and
are described in lines A1-18 and B60-64. These are the Nisanaia and the Aloulaia / Eloulaia (both
spellings are found; cf. Carbon). These festivals also directly derive from the names of Near
Eastern months. Nisan occurred around the time of the Spring equinox (ca. April, possibly corre-
sponding to Thessalian Aphrios, but see on lines A1-3); preceded by the concluding month Adar,
this was the first month of the Near Eastern calendar and probably also marked the beginning of
the rites celebrated in the cult. The Aloulaia / Eloulaia derive from the month Elul / Ululu (ca.
September) and fell at the other end of the seasonal cycle, around the time of the autumnal
equinox. These were appropriately celebrated in the local month Itonios (ca. September) and

were closely connected with rituals of collection and initiation into the cult (see below on lines

A18-30 and B17-20).

About the sanctuary itself, it remains to be regretted that the prescriptions in the document cannot
be confronted with archaeological remains. The sanctuary of the anonymous goddess was clearly
a well-developped one (see also Decourt - Tziaphalias, p. 24-25; Parker - Scullion, p. 218-220). It
was surrounded by a precinct wall (TrepiBoAos), to which was apparently affixed a regulation
concerning purity (line B80). Within this precinct were perhaps contained two separate sanctuar-
ies: one of Artemis Phylake and associated divinities (Apollo Pylouchos, Men), which likely, when
entering, immediately preceded or followed the gates (Pylouchos), and served to protect the sanc-
tuary of the unnamed goddess (as implied by the epithet Phylake and cf. lines B21-22 and 64).
For the prophylactic function of Apollo and other gods as gatekeepers, cf. Labarre. The other
sanctuary was the principal one, belonging to the unnamed goddess. This main sanctuary was evi-
dently circumscribed by a peristyle (lines B21-22); further rules of purity were affixed to define the
requirements for entry into this part of the sanctuary (lines B77-81). Within the peristyle were at
least three altars—one of Moira, perhaps shared with Helios (lines B3, 75-77); another shared by
Lilla and Adara (line B80); and, most importantly, a "great" altar (uéyas Beopds) that was evi-
dently devoted to the goddess (lines B73-74)—as well as the temple of the goddess (vads, lines AS,
B1). Entry into the temple was granted by a entranceway or vestibule (rpé8upov, lines B7-16),
which could be the site of prayers for the goddess. Allusions are also made to other cultic materials
belonging to the sanctuary, such as the statue of the goddess (lines A5, 8, B51-52; cf. also A49)

and musical instruments (lines A5-6).

The stele contains a dossier of various regulations relating to the cult, a sort of miscellany, though
one which was relatively well organised. Concerning the overall character of the document, there

is now some debate about which face of the opisthographic stele should be identified or labelled as
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the first. In the original edition, Decourt - Tziaphalias proposed that, since a large amount of text e
appeared to be missing from face A (they estimated 21 lines), then it should be so labelled, as the
primary face of the document. In the revision of the edition, Bouchon - Decourt (p. 169-171) now
advance partly convincing arguments for labelling the original edition's face A as face II, and con-
versely, face B as face I. One aspect of the stele which they rightly focus on is that face B (their
face I) contains some rules for entry into the sanctuary (esp. § 1-3, and cf. § 6 and 16): these are
likely to have faced "outward", confronting a visitor to the sanctuary, whereas the other face, dis-
cussing festivals and initiations, 1s less likely to have done so. However, face B contains a miscel-
lany of other rules relating to different categories of sacrifice and rituals. Bouchon - Decourt also
claim that no further text appears to have been inscribed above the first visible line on face A (their
face II). From the current revision, it appears certain that traces of letters are visible over at least
two lines above "line 1" on face A; possibly more traces of letters are visible in the margins of this
face of the stele. Though these traces are difficult to decipher and nearly impossible to reconstruct,
they nevertheless indicate that we are missing information about the beginning of this part of the
text. It remains possible, for instance, that some form of authority statement will have introduced
this face (cf. Parker - Scullion, p. 210, with further arguments). Moreover, the renumbering of the
faces proposed by Bouchon - Decourt is a potential source of confusion in the scholarship, with
citation of the first edition by Decourt - Tziaphalias having already well begun. Accordingly, in
this edition, we cautiously choose to maintain the designation of the faces as A and B respectively,
according to the first edition. Face A begins with a highly fragmentary passage, yet appears to in-
troduce a discussion of all of the celebrations or festivals (Buciat) of the cult (see below on lines
A1-2). Following this is what is clearly a daily calendar for the festival of Aloulaia / Eloulaia (lines
A13-18). A lengthy section next describes the procedures relating to the "initiatory rite of the god-
dess" (TeAetn Tris BeoU, lines A18-30, at least). This continued with a probably related considera-
tion of the ritual of lifting trays with offerings (lines A30-38, at least), which is regrettably fol-
lowed by a highly fragmentary passage (lines A39-47). Finally, a section discussing oaths con-
cluded face A (lines 48-55). Face B, as mentioned, begins with three sections of entry rules (§ 1-3),
but then proceeds to discuss a variety of subjects such as a ritual of collection (§ 4), an inscription
on the peristyle (§ 5), many different rules concerning sacrifices and offerings (§ 6-15; § 6 inter-

mixed with purity rules), while concluding with further behavioural prescriptions (§ 16).

This document is also exceptional in providing us with the first explicit epigraphic attestation of a
sacrifice made "in the Greek manner" (lines B34-35). Not only is this unique, but the section it in-
troduces provides us with an unprecedented level of detail about the animal portions employed
and distributed during the ritual. These portions echo and further illuminate our evidence about
Greek sacrifice. This Greek "sacrificial norm" seems to be implicitly contrasted with another norm,
the implied "foreign" ritual norm in the background of this cult. For instance, the generic 6Ueiv
and its cognates, when not otherwise qualified, probably imply a non-Greek ritual, which thus
need not entail the combustion of a portion of the animal on the altar. In the same way, the cult is

characterised by a variety of sacrificial declensions: the "table-filling ritual" during which a full-
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grown sheep or goat is cooked whole (lines B44-48), the performance of an "all-day rite" for the
goddess (lines B48-50), and the various holocausts mentioned (lines B65-73). The sacrificial
norms described in the regulation (notably, but not only, on face B) thus also reflect the cultic
"middle ground" shared by the members of the community. For a brief introduction to this new

edition and to the inclusion of cultic and cultural "middle grounds" in the present collection, see

Carbon - Pirenne-Delforge 2019.
Face A

Lines A1-2: The first legible lines seem to follow from a preceding phrase in earlier lines (given the
presence of the conjunctive particle 8¢); otherwise, this passage must have begun in mediis rebus
or as an excerpt from another source. The general sense of these lines is relatively clear, though the
syntax remains awkward, no doubt due to remaining problems with the readings. The first phrase
apparently introduces the consideration of "all the sacrifices" or festivals which the cult celebrates;
perhaps from all of these, the first (viz. [TT1pédT]ov; cf. the reading of Bouchon - Decourt) to be cel-
ebrated was discussed. From the discussion of festivals on the other face (lines B60-64), we might
have expected this passage to concern the first festival mentioned there, the Nisanaia, but it is not
clear if this was alluded to here. The occasion in question apparently fell on the fifth day. We
would then perhaps except the month or another form of qualification of the date to have been
specified at the beginning of line A2, but here we only find [..ca. 3..]Y éoTv. While the upsilon is
only partly preserved, it nevertheless seems clear. It probably suggests the end of the name of a
month in the genitive. Yet this would then have to be quite short: there appears to be no room for
Iteoviou (cf. line B17) or Agpiou (ca. April), perhaps only for the short Thessalian month
Thyos/Thyios (ca. May), [©Uo]u, without the probably expected article ToU. Aphrios might have
been the ideal Thessalian month to correlate with Nisan and the Nisanaia (see Carbon), though 5
Thyos might also roughly correspond to an expected period for the Nisanaia around (shortly af-
ter?) the vernal equinox. Still more problematic is the verb éoTiv, which comes as a surprise im-
mediately afterward, without any trace of a connective nearby. In the present decipherment, this
creates an almost insurmountable syntactical problem; if we read only this verb with the preceding
line, perhaps the sense was that the rites (t& iep&?) "took place” on the 5th of a month. Yet our

understanding of these lines thus surely remains to be improved.

§ 1 (lines A3-9; 12-14 Itonios, "(days) before the Eloulaia"?): A degree of uncertainty hovers over
whether the first phrase in this line "before the Eloulaia” belongs to an earlier passage (almost
wholly missing in line A2) or represents a sort of heading in the document. That it is followed by
punctuation might tend to indicate the former, since the introduction of new subject matter in the
text 1s usually preceded rather than followed by punctuation (cf. e.g. below at line A18, for the
heading TeAeTr) Tfis Beov). If that is correct, then the reference could be to the collections on 10-
12 Itonios, which are known to have preceded the Aloulaia/Eloulaia (cf. lines B17-21). But no
certainty 1s possible and there 1s an attraction to viewing the three itemised days which follow, un-

til the paragraphosin line A9, as those seen to fall "before the Eloulaia". In any case, it is clear that
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three of the preliminary days of this festival are described in these lines, falling on 12-14 Itonios.
All contain preparations for the main event. The first day, the 12th, is appropriately marked by a
preliminary sacrifice to Moira made by the cultic community (kowm) of initiates; any initate who
wishes to make such a sacrifice on an individual basis may also do so. It is possible that the sacrifice
to Moira may have consisted of a bird (cf. line A25), though it might also have involved a more
substantial animal (compare line A31). The next day, the 13th, is characterised by elaborate ritu-
als of purification in the sanctuary. This is first defined as a "washing" (TAuvtpt| @) of all the tan-
gible iep& surrounding the goddess, which then appear to be listed: the inner part of the temple
(vads), around her statue, another missing object, as well as musical instruments, namely drums
and perhaps a flute (rpdoaulos, if we are right to see here a new word; for TpocaulAéw in the
sense of musical accompaniment, notably playing the flute at sacrifice in order to obtain
favourable omens, see Plu. Mor. 632c; cf. also Luc. Syr.D. 50, with the verb émauvAéw).
Accompanying this "washing" is a sacrifice, perhaps to a figure called Moyya (cf. Decourt -
Tziaphalias), but poyyai could also be viewed as a dative of manner or attendant circumstance.
In either case, though the expression remains somewhat enigmatic, it would be tempting to derive
HoYyYya from poyyds, a type of ecstatic dance (cf. Athen. 14.629d, classifying it together with
other pavicddets opxnoels). Though the proper dative should have been poyy&3i, this nonethe-
less seems the likeliest derivation of the word here, especially given the immediately preceding
mention of musical instruments. It would seem that the reference was perhaps to a sacrifice made
for or during an ecstatic dance. Finally, still on 13 Itonios, a purification or a purificatory offering
(kaBapuds) was apparently to be made. Regrettably, a perhaps expected verb which follows this
is difficult to reconstruct (should it perhaps be read as kafa[i]p[e] Ta?); its ending suggests a pas-
sive form which does not agree with the complicated syntax which follows: an expression with the
genitive, a series of accusatives, and finally a nominative (Tis &AAog, though acceptable following
&v in separate clause); a simple accusative-infinitive construction would have been expected in-
stead. At any rate, it 1s still relatively clear that, accompanying the priestess of the goddess in this
capacity, were the cultic agents known as poiBdaTtpial, the vecwkdpos, and anyone of the initiates
who wishes to participate. For the neokoros, who resided in the sanctuary in permanence and will
have been its principal caretaker, cf. lines B23-34. The phoibatriai appear to have been an impor-
tant group of women who served the cult. Aptly, some sources, such as Hesychius (s.v.
poIBriTpia- kaBapTpia), define these agents as having acted principally during purifications (cf.
also LS] s.v. poiBdw). Accordingly, Decourt - Tziaphalias (p. 34) interpret and translate this
term as "purificatrices". While readily accepting that the phoibatriai have a regular function as pu-
rificatory agents in this cult (see also lines A22-23), some caution perhaps remains necessary in the
translation. The related verb poiB&Cew and its agent nouns, poiBnTtr|s, poiBaoTpia, etc., must
also be noted, which could imply a reference to prophetesses. While it could be noted that the des-
ignation of cultic personnel as "prophets” in sanctuaries which are not necessarily oracular does
occur (cf. e.g. Badoud), the responsibility of the phoibatriai clearly extended to matters other than
purification, particularly the rituals of collection (&yepuds) which took place as part of the cult
(see on lines B17-20). On the 14th day of Itonios, the goddess, i.e. her statue, was to be adorned
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(koopeiv) and the collection (&yepuds) was to be sacrificed to Helios. For rituals of adorning the
cult statue of a goddess, compare here CGRN 24, lines 10-11, and CGRN 136, line 27 (both from
Athens). The collection (&yepuds) sacrificed to Helios presumably refers to the foodstuffs and
other offerings in kind which were gathered by the phoibatriai and others on 10-12 Itonios (cf.
again lines B17-21 and see also below A25).

§ 2 (lines A9-15; 15-16 Itonios): The 15th day of Itonios was marked by the sacrifice to Pan,
whom the Syrians call Neiriples or Neiriplen. Perhaps anyone, both initiate and non-, could par-
ticipate in the rites in this case, since the phrase Top BouAdpevov kai BéAovta has a distinct em-
phasis (= "anyone whatsoever who wants to participate"?), as does the pleonastic style of this en-
tire rubric. In addition, learn that there was a prohibition against placing fish or pigeon-meat on
the table for the god (for these combined interdictions in Syrian cults, see Lightfoot, p. 356 and
513, on Luc. Syr.D. 54 and also Xen. Anab. 1.4.9), while presumably all other animals were al-
lowed for sacrifice. The verb dvTiAapBdveo is unique in ritual norms, though it presumably here
makes unusually explicit the commonly accepted notion that the sacrificer could receive a portion
of what he deposited on the table (an apparent exception is the TpamelomAnocia in the cult of
Men Tyrannos at Sounion, where the one making the offering is explicitly allowed to take away
half of what he deposited: cf. LSCG 55, line 20; for this "table-filling" ritual in the cult here, see
below lines B44-48). The last ritual action on the 15th is the filling of a jug (xUTpa) with water
(for the sense of the UBpevco as drawing water from a source in a specific recipient, in which it will
be used, cf. Thuc. 4.97.4). The adjective vukTepivr] here would seem to agree with the xUTtpa, but
this is probably misleading and syntactically difficult. At any rate, it does not appear to designate a
"nocturnal jar", rather the use of such a jar "at nighttime" (for such a temporal construction, cf.
Ar. Ach. 1162; for the use of the adjective as a substantive, see also IG XII.Suppl. 400¢). On the
next day, the 16th, the jar was to be opened and another optional sacrifice was offered to Moira.
For a potentially similar ritual involving a recipient filled with water, sealed, and then opened, see

Luc. Syr.D. 48.

§ 3 (lines A15-18; 18-20 Itonios): This small section of the calendar of the Aloulaia/Eloulaia be-
gins, as is clearly stated, "on the day after the procession". As can be reconstructed (see already
Carbon for an outline of the festival, and now Bouchon - Decourt, p. 171-172), the core of this
festival was a procession which took place on 17 Itonios (see below on lines A15 and B61-62).
However, this is not described, but the calendar skips to the following days. On the 18th, a sacri-
fice is made to Adara and another ritual gesture is added, &Ai B&AAewv, which could simply refer
to the throwing of salt; an alternative interpretation would view the phrase &Ai B&AAetw as denot-
ing washing with saltwater (for this sense of B&AAw, which can mean to "bathe", cf. LS] s.v. B.IL;
for &Ag as the sea (and thus seawater), cf. LS] s.v. (B)). The next day is the 19th, but the stonecut-
ter appears to have made a mistake about the correct date (this should have read Tfjt
gvaTnkadékatnt). A sacrifice appears to be missing for Artemis Phylake and Apollo Pylouchos,
since dining is to result, and this may also have included Lilla (unless this goddess only received an

aspersion or bath of saltwater). This is the only case where Phylake is shown to be an epithet of
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Artemis and the goddess here appears alongside Apollo, who bears the new but not unexpected
epithet Pylouchos. The 20th and final day contains the unusual "sacrifice of table", apparently
with optional additional offerings. The recipient, however, is clear: this is the main goddess of the
sanctuary, here honoured on the last day of the festival (as she was no doubt on the 17th, the day

of the procession, too).

§ 4 (lines A18-30): The short phrase "initiatory rite of the goddess" appears to introduce a new
topical rubric in the regulation. What follows is an elaborate description of the rituals to be under-
taken by those wishing to be initiated in the cult. There seem to be two categories of individuals
who may be concerned: the first are not immediately qualified, but are probably those called "pure
of the goddess" a bit later in line A21; the second, by contrast, are called impure (line A19). This
status 1s not clear to us, but, as might be expected, the procedures for both groups are not exactly
the same. Shaving was the first requirement specified and took place on the third day of the ritual.
As all the verbs are medio-passive, we opt to translate them cautiously in the passive: though the
initate may have been responsible for shaving her- or himself, presumably visibly or in the pres-
ence of the others, it is also possible that this was done by the cult personnel. Shaving appears to
have been connected with the manipulation of an object called oxoivos. We have opted to inter-
pret the oxotvos as a mat made of reeds (cf. LS] s.v. 1.3). It appears to have been provided by the
sanctuary, since it needed to be paid for with money consecrated to the goddess (line A26-27), and
it received the additional offering of a bread (line A28). As two phrases in this section make clear
(lines A20 and 27-28), the oxoivos was received "in three places” (of the body? cf. LS] s.v.
Xwpiov 7 and see esp. Luc. Syr.D. 55 for pilgrims to Hierapolis shaving their head and their eye-
brows). After shaving, a propitiation was necessary (line A27, for which an obol was paid).
Another important prescription concerned purification of the mouth, which involved water for the
pure, blood for the impure. The verb used for this washing, SiakAaive, is unattested, but we take
it that the sense of the verb SlaK)\\'J(;oo was meant (for a possible Mesopotamian parallel, see
Parker - Scullion, p. 229-230; for an attempt to explain SiakAaive from SiakAUlc, see Willi in
Parker - Scullion, p. 259 n. 227). For a golden vessel and vegetals used in purifications by priests
on Kos, cf. the recurring phrase amd xpuociou kai poomepueias in CGRN 148 (Kos). Usually, it
is not know what happened with an animal used in a purification; here, we learn that the bird was
to be consumed by the cult personnel (the phoibatriai who were presumably responsible for the
purifications), but forbidden to the initiate. A collection also took place on the third day, which
may have appropriately coincided with the 12th of Itonios, at the start or before the
Aloulaia/Eloulaia, and also involved a sacrifice to Moira (cf. further Carbon, p. 193 n. 12). Two
offerings in kind were made from this collection: one consisting of flatbreads (A&yava; presum-
ably made without yeast, cf. LS] s.v.); the other of wine. The remainder of the prescriptions are
less easy to reconstruct. The next section contains even more difficulties of interpretation. The sub-
ject of the participle of kataBiBpcdokw could either be the initiate himself (gnawed at by some
disease or vermin) or the previously mentioned bread (mouldy or otherwise corroded; cf. LS] s.v.

BiBpcdoke in the passive for all of these senses). Without excluding the latter, we prefer to think
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that the individual is concerned. It is possible that the shaving may reveal the presence of some
skin disease or other form of infestation. Apparently interpreted as a form of divine punishment
(hence our suggested restoration &[Cnui]copevov), this seems to have entail a delay in the initiation,
during which the person concerned had to serve the cult, in order to propitiate the goddess and
recover good health. Additionally, a small fee or fine was imposed, of unclear import given the fol-

lowing lacuna, as well as the deposition of the required bread (note the article in T6v &pTov).

§ 5 (lines A30-39 and perhaps beyond): This section is concerned with a specific type of ritual
which could be undertaken by participants: the successive lifting of two trays (oké&en) with offer-
ings. In the first case, the ritual begins with a lifting next to Moira and the sacrifice of an adult
sheep or goat, whose gender is explicitly left optional; additionally, this animal 1s unusually quali-
fied as "pure” (cf. here CGRN 15, line 4). There follows a detailed list of substances which must be
placed either on the cult table or, perhaps more suitably, on the tray itself; such a list of supplies is
specified for placement as offerings on the table in several cases (cf. side B). This here includes the
usual type of flatbreads called )\c'xycxvcx (cf. above line A24). Though fees were normally expected
to be paid into the money-box of the sanctuary (cf. lines B37, 47, 52-53, etc.), it appears that
sums of money here also needed to be placed "into the hands", which one could hypothesise are
those of the statue of the goddess (this is found only in the case of these trays; at any rate, not on
side B). Compare perhaps the placement of entrails "into the hands" and "on the knees" of the cult
statue as attested on Chios, e.g. CGRIN 36. From the sheep or goat offered, portions are to be ex-
tracted. Typical prerogatives are to be given to the priestess: the raw leg, along with the fleece (in
the latter case, an injunction curiously repeated in a generic plural in line A35). The internal refer-
ence to the division of the animal is to the ritual called "table-filling" (tpamefomAnoia), men-
tioned on face B, lines 44-48. This is puzzling, since in the relevant passage, no explicit mention is
made of parts and the animal is to be cooked whole. For the second tray of offerings, the list of re-
quirements is analogous, with notable differences in quantity (generally, larger ones here, e.g. the
ké@wos of Adyava, which measured nine Attic choinikes), as well as in kind. Another type of
baked good is specified in this case. This is Spopa, which Hsch. s.v. dpoupa defines as a cooked
(or baked) mixture of fine flour, also containing honey and sesame. It would appear that this was a
type of cake or sweet, perhaps not dissimilar to peArtcopata (cf. also Athen. 14.646d on &udpa)
or even to modern sesame candies. The mention of "sacred portions" extracted "just as for the first
(tray of offerings)" implies the sacrifice of another animal, presumably also small cattle, which is
left implicit. The next clause seems to refer to the consumption of the meat from this sacrifice by
the initiates: take-away is allowed wherever one wants and this is contrary to the case of the first
tray of offerings where consumption on the spot (dvaAiokelv a[U]ToU) was mandatory. A few
very fragmentary rules follow in the next lines, perhaps until line 42, which may have added fur-

ther specifications concerning this type of ritual.

Lines A43-47: These highly fragmentary lines, which resist any coherent interpretation, might at
different points form separate sections of the document, as might be suggested by the beginning of

line A43, "If someone wishes to fill (?) a jar...", or part of line A46. For another ritual involving a
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jar filled with water, see above lines A13-14. Here, however, the jar appears to have been accom-
panied by a complex sacrificial offering (or filled with diverse substances), such as the intriguing
list of pulses found at the beginning of line A45. Interestingly, garlic appears to be excluded from
this offering (line A47). For purity from garlic, compare the cult of Men Tyrannos at Sounion,
LSCG 55, lines 10-11 (garlic, pork) and see now the purity regulation from Thyateira, with the
commentary of Parker 2018a, esp. p. 180. However, the general sense of these lines remains al-

most entirely elusive.

§ 6 (lines A48-54): This penultimate section of the face is considerably obscure, even where legi-
ble. It manifestly concerned different types of oaths which could be sworn. The topic or impor-
tance of the first type of oath is unknown. A small fee is required (an obol) and the ritual involved
a significant gesture: grasping the implement of the goddess of one's choosing (éAov does not
necessarily have a martial connotation). The identification of this is uncertain, but it could refer to
any object related to the goddess (perhaps on her statue). Other ritual variations appear to be
evoked, of which one concerns the status of the individual. If he is uninitiated, he must "drink
from the altar”, which is as mysterious as the next phrase, which apparently involved "drinking
from the fish". In the latter case, after paying the small fee of a drachma, a more stringent religious
requirement was imposed on the individual: to abstain from impurity for life. This is an astonish-
ing and unparalleled requirement of ayveia for an individual participating in a ritual; however, it
does compare with the strict conditions of purity imposed on priests and priestesses in the Greek
world (for example on Kos, CGRN 148) and particularly with the absolute &yveia apparently
required of the personnel at the cult of Artemis Hymnia in Arcadia (Paus. 8.13.1: ToUTtois ou
HoOvov Ta &g Tas nifels AAAG kal és T& EAAa &yloTeve kabéoTnke TOV Xpdvov Tol Riou
mavTa). The final oath considered was sworn "concerning something small". This was apparently
an oath about comparatively trivial matters: it involved only purification by washing (compared
to the immediately aforementioned abstention from impurity for life), swearing in a pit of some
kind (for the word, cf. Hsch. s.v. yviBor and Lyc. Alex. 485), and again a small fee (only half an
obol compared to the other fees listed prior).

§ 7?7 (lines A54-55): Finally, a short phrase in these lines concludes this face of stele. Since it is pre-
ceded by punctuation, it could be viewed as a small, separate section, perhaps applying to many
or all of the sacrifices concerned in the cult. It evokes the required payment of half-obols to an in-
dividual who should be identified as the pd&yeipos of the cult: this was the person responsible for

slaughtering the sacrificial animals and butchering them, removing the "sacred parts".
Face B

§ 1 (lines B1-6): The first section of this face presents rules concerning entry into the temple (vads)
of the goddess and it begins with a general statement restricting entry of non-initates into this
building. For rules marking off the uninitated from a certain space, cf. here CGRN 222
(Andania), lines 36-37 (uninitiated barred from the place cordonned off by the hieroi); for other
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rules concerning entry, compare e.g. CGRN 33 (Elateia, restriction on entry for women); CGRN >
169, Kallatis, lines 9-10 (participation of women and the uninitiated?). In the case of a transgres-
sion, a sanction 1s specified: a purification is to be made with (blood from) a hen (see below, § 15,
for the choice of this sacrificial animal as an offering to the goddess), and this is to be followed by a
sacrifice on the altar of Moira, access to which seems to have been granted to the non-initiates. It is
clear that, while the one contravening the rules must supply the hen and the other mature fowl to
be sacrificed afterward, as well as bread and wine for the krater, he is not the person responsible
for performing the purification itself. This is to be taken care of by one of the members of the cult
personnel: the priestess of the goddess, the resident neokoros (see below on lines B34-35), or "one
of the women who carries (or: lifts) the hiera". This last phrase is considerably mysterious, being
nowhere else attested in the text. However, the carrying or lifting of sacred objects does parallel the
lifting of ok&@at which is discussed in lines A30-38 and perhaps beyond (it seems clear that the
verb here must be aipw and not aipécw, since these women are unlikely to have acted as butchers
"removing the sacred portions”, cf. the masculine forms in lines A54-55). While it could refer to
another group, it is conceivable that this expression was meant as a paraphrase of the women
called phoibatriai, who normally play a key role in performing purifications (see lines A7, A23,
B34-35); in this connection, note especially that the phoibatriai appear to be carrying the iep&
during the &yepuds (see below on lines B18-19). If that interpretation is right, this unique use of a
paraphrase is nevertheless difficult to explain. For the sacrifice following and complementing the
rite of purification, here designated by the verb uetabuew, cf. Parker - Scullion, p. 239-241 and
Georgoudi; see also here CGRN 10, Gortyn, line 3, and CGRN 12, Delphi, line 4.

§ 2 (lines B7-12): This section also restricts entry for the uninitiated into the area in front of the
door of the temple (the TpdBupov or "vestibule"). An exception is immediately made for anyone
wishing to make prayers to the goddess and requirements are then stipulated. The person must
wear pure clothes (for requirements concerning dressing in white clothes, sometimes viewed as
"pure”, in sanctuaries, cf. here CGRN 126, Lykosoura; for the cleanliness of clothes, compare also
the mourning clothes stipulated in CGRN 108, Gambreion, lines 5-6). The individual was also to
have completely abstained (this seems to be the sense of the rare verb éEayveUew) for the specified
period of three days concerning all the sources of impurity listed elsewhere (&md TavTwv TéV
Tpoyeypauuévwv). The verb mpoypd@w might tend to indicate that the list of sources of impu-
rity was defined earlier in the document, but this is unlikely (even in the missing lines above face
A). Instead, it should reasonably be supposed that the phrase here makes an allusion to another
document: this may be the same of which a lengthy excerpt appears to be interpolated in lines
B25-34 and which seems to be designated as 1) Tpoyeypauuévn ToU TepioTUAou k&Bapots in
line B77-78 (for another inscription on the peristyle, see also lines B21-23). This, therefore, ap-
pears to have been a sign affixed to the peristyle around the temple, listing requirements of purity
for entry into the sanctuary; see below. Three days is often specified in ritual norms as a duration
of ayveia for male individuals entering into incidental contact with a source of impurity: cf. e.g.

CGRN 85 and CGRN 148 (on Kos, priests from a house where a woman has given birth or
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aborted; cf. also similar cases at CGRN 181, Eresos, and CGRN 99, Cyrene); compare the stan-
dard delays of three days also in the Asklepieion of Pergamon, IvP III 161. The required offerings
for the prayers performed in the vestibule are relatively modest and do not involve animal sacri-
fice. An obol, though this 1s not explicitly specified, was surely to be deposited in the money-box
(cf. line B37, etc.); lamp-oil was to be provided (for lamps presumably already present in the
vestibule), as well as torches, perhaps both for illuminating the prayers and for burning frankin-
cense; a libation was also to be poured. For the burning of incense and the pouring of libations
during prayers, a frequent ritual combination, see here e.g. CGRN 137, Aigai, lines 45-51, and
CGRN 176, Priene, lines 13-19.

§ 3 (lines B13-16): This small section complements the preceding one, prescribing the necessary
rituals to be performed as a penalty if a non-initiate enters the vestibule for a purpose other than
prayer. In this case, the material used for the purification is to consist of (the blood of) either a
male or a female fowl (the word &AékTeop is normally masculine, designating a rooster, but here
appears to apply to both genders, as indeed could &AekTpucov, cf. LS] s.v. I and II). The comple-
mentary, ensuing sacrifice (ueTabBUew, cf. § 1 above) was perhaps to be burned on the altar of
Moira as was also specified above (cf. again § 1). Remarkably, however, the sanction does not re-
quire the offering of a whole animal, but only a part of it: the leg, while as often in this text, bread
and wine were also to be supplied (interestingly, in somewhat greater quantities than in § 1). A
reasonable explanation seems to be that the cult in certain circumstances allowed the offering of
portions of meat which had not necessarily been sacrificed in the sanctuary (see Parker - Scullion,
p- 249-250) or were not even destined for burnt sacrifice; cf. esp. here the offerings of meat which
appear to be implied by Near Eastern cults on Delos, CGRN 171. As frequently found in this doc-
ument, the animal or meat offered is not to derive from swine (xoipéos here is interpreted to refer
to all pork meat). In Greek cult, such a requirement can sometimes be found (cf. e.g. CGRN 17 B,
Thasos), but its regular occurrence in this text suggests that the restriction should nonetheless be

tied to the Semitic background of the cult; cf. also lines B31-32, 49-50.

§ 4 (lines B17-20): This section has a different focus from the preceding three, defining the dates
for rituals of collections and specifying a sanction in case of non-compliance, specifically on the
part of the female cult personnel as we shall see. The action described by the verb &yeipeiv here
appears to overlap with the ritual begging or collection (&yepuds) taking place prior to 14 Itonios
during the Aloulaia/Eloulaia and during "the initiatory rite of the goddess": see above on lines A8-
9 and 24-25 respectively. The reading of the passage is somewhat corrupt and three supralinear
corrections have been added in an attempt to clarify it (perhaps by a later cutter). The first correc-
tion has inserted the missing date for a first occasion of collection in the month of Itonios: on the
New Moon (the Ist day); this collection was to take place émri T&s &Aous, which ought to desig-
nate open-air areas where threshing was done (Carbon) or at least public areas connected with
agricultural work (Bouchon - Decourt, p. 171 n. 10, think of storage places). Since Itonios corre-
sponds approximately to the month of September in the Thessalian calendar after 190 BC (and

presumably in that of Larisa even before), the ritual of the &yepuds may have been aimed at col-
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lecting grain or even grapes gathered in these places within the community (see Carbon); Itonios,
however, may be too late for produce, especially grain, to still be available in the open air (so
Bouchon - Decourt, p. 171). At any rate, it is clear that the collection was made in kind (rather
than in cash, see again above lines A8-9 and 24-25). Explicitly forbidden during the collection was
entering into a private home as well as carrying in the iep& while doing so. The latter requirement
seems to indicate that this clause specifically applies to the cult officials known as phoibatriai.
Compare esp. the case of the priestess of Artemis Pergaia at Halikarnassos, CGRN 118, lines 25-
28, who was also to make a collection lasting three days prior to the sacrifice and forbidden from
entering houses. This suggests that the phrase éap un Tp1cdv nue | p&dV Tpoeit here should not
be taken as an exception to this rule (i.e. permitting someone to enter a house and carry in the sa-
cred objects "if they announce it for three days beforehand"), but rather as the required period of
proclamation by the phoibatriai during the ritual of collection. A second occasion for collecting
has been clarified by a later correction: the action of &yeipeiv was also to take place on the 10th
until the 12th (i.e. of Itonios). Not only does this overlap well with the specifications for the dates
of the Aloulaia/FEloulaia (cf. lines A3-9) and for the three-day period of the initations (lines A24-
25), it also clarifies that the genitive plural expression Tp1&V 1uePEOV may not have had its ex-
pected sense "within three days", but should have been more iterative or durative, meaning some-
thing like: "proclaim (every day?) for three days" (cf. LS] s.v. fuépa I1.2 for diverse evidence).
Each of the phoibatriai must thus have been engaged, along with other participants such as the
initiates, in two collections at the beginning of the month of Itonios: a relatively circumscribed one
on the 1st day of the month, and another lasting three days, which had to be accompanied by offi-
cial announcements on the part of the phoibatriai. It is possible that these proclamations by the
phoibatriai not only served to advertise the collections themselves but also to announce the begin-
ning of the festival of the Aloulaia/Eloulaia (for proclamations announcing festivals, cf. here e.g.
CGRN 6, Miletos, lines 12-13, and CGRN 94, Eleusis, lines A5-9). For the sacrifice prescribed as
a penalty to a phoibatria who disregarded these rules, compare here similar "fines" at Olympia,

CGRN 4 and CGRN 5.

§ 5 (lines B21-22): This short section appears to quote (verbatim?) "an inscription" which was in-
cised "on the peristyle"; for purity rules which were also inscribed on the peristyle, see § 2, above,
and § 6 and 15, below. This prescribed preliminary sacrifices to Phylake and Men. In front of the
peristyle, in the sanctuary which led to that of the unnamed goddess (see above), Phylake appar-
ently assumed precedence (TrpcdTnt) and served, as her name indicates, as a guardian. The con-
tent of the preliminary sacrifices to be offered to Phylake and Men is somewhat ambiguous (simi-
larly, the content of the preliminary sacrifice given to Moira before the Aloulaia/Eloulaia is not
specified, cf. line A3). The preliminary offering was to consist of 6Upata and AiBavaTtdv or,
given the absence of any conjunction, of 8UpaTta defined as AiBavetév. In the former interpreta-
tion, the BUpaTa might designate any sacrificial offering, perhaps animals (see the following sec-
tion for white fowl); in the latter, 6Upata should designate burnt offerings which consisted of

frankincense.
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§ 6 (lines B23-34): This lengthier section appears to complement the immediately preceding one,
here defining the sacrifice of white fowl and of small lambs (&pvia) to the god Men and the god-
dess Phylake. It is possible that these were the expected offerings rather vaguely implied by the
word BUpaTa in the "inscription on the peristyle” (§ 5, above) and which are now further defined
here. At any rate, the prescription defines a strict gender segregation of these animal sacrifices:
male bird or lambs are to be sacrificed to Men, female ones to Phylake (the cutter has apparently
been mislead by writing forms of 6fjAus in this passage and erroneously cut 6HAn instead of B¢An
in line B25). White cocks were apparently thought to be sacred to the god Men (cf. Diog. Laert.
8.34.10). The passage immediately following presents a series of rules concerning purity and par-
ticularly abstentions to be performed by women visitors to the sanctuary. At first glance, this ap-
pears completely out of context, but it does in fact have a relation to the sacrifices being discussed
for Phylake: in case of a contravention of the purity rules for entry, one was to perform an addi-
tional sacrifice "on the altar of Phylake", consisting, appropriately, of a female bird, but also of
other things (see below). The rules of ayveia (a word implicit here) for women appear to be cited
from another source, which is likely to be identified with a regulation that was also affixed to the
peristyle (cf. § 2 and § 15). The delays prescribed appear for the most part conventional: forty
days are specified from an abortion or miscarriage, as in CGRN 144 (Ptolemais), CGRN 181
(Eresos), CGRN 217 (sanctuary of Syrian gods on Delos), and LSCG 55 (cult of Men at
Sounion); washing from the head down after sex (cf. esp. CGRN 212, Pergamon); seven day
"from the things by nature", i.e. menstruation, cf. esp. CGRN 155, Megalopolis and again LSCG
55 (cult of Men at Sounion; at CGRN 217, the delay is somewhat longer, 9 days); however, 30
days "from the bed", i.e. for the woman who has given birth, appears much more severe than ex-
pected: 21 days are specified for the Aexcd at Lindos (Petrovic - Petrovic 2018), but this was the
longest delay for this type of ayveia known until now; 9 days are specified for the woman in
CGRN 155 (Megalopolis), 10 at CGRN 181 (Eresos; cf. also CGRN 162, Kos). Anyone (not only
women) contravening these prescriptions was to provide for a purification, which was to concern
the altars (Tous Beopovs): it is noteworthy that the penalty clause is more general than the purity
rules cited previously, since it employs the masculine participle ayvetoas at line B28. Perhaps this
phrasing derives from a larger set of rules (see above). It is unclear which altars are concerned by
the rite of purification. Perhaps all of those in the sanctuary are intended, but since this apparently
used the blood of a single chick, it remains unclear how this will have been practicable. At any
rate, the purification is to be performed by the neokoros (cf. § 1), though not the priestess, as was
the case earlier. Here, this official is accompanied by "any of the phoibatriai who are present",
which might be the group of women also mentioned earlier in this capacity (cf. § 1); this phrase
also has the added interest of informing us that, while the neokoros was apparently resident in the
sanctuary and expected to react to any intrusion, the phoibatriai were not subject to a residency
requirement. Anyone transgressing the rules must then also perform the additional sacrifice to
Phylake as a fine: émbBUco here refers to a sacrifice which follows a purification, much like
HeTaBUco (on which see above, § 1), but it also seems to have connotations of a fine or penalty

(compare the use of ¢mbUcw in the phrase émbuocel Capiav Botov TéAeuv at Cyrene, CGRN 99

cgrn.ulg.ac.be/file/225/ 27/33


http://cgrn.ulg.ac.be/file/144
http://cgrn.ulg.ac.be/file/181
http://cgrn.ulg.ac.be/file/217
http://cgrn.ulg.ac.be/abbreviations/#LSCG
http://cgrn.ulg.ac.be/file/212
http://cgrn.ulg.ac.be/file/155
http://cgrn.ulg.ac.be/abbreviations/#LSCG
http://cgrn.ulg.ac.be/file/217
http://cgrn.ulg.ac.be/file/155
http://cgrn.ulg.ac.be/file/181
http://cgrn.ulg.ac.be/file/162
http://cgrn.ulg.ac.be/file/99

29/07/2022 11:34 CGRN File

B, § 13-15). For the option of a fish-fry on the altar of Phylake, see also here the &moTupis in the >
cult of Diomedon on Kos, CGRN 96, lines 42-43; for the sacrifice of an additional mna of meat

except pork, see above on face B, § 3.

§ 7 (lines B34-44): This section introduces the first among a series of different sacrifices or sacrifi-
cial options for worshippers in the cult (see further sections § 8-9 and 11-14 below). The recipient
of the sacrifices is in every case the principal goddess (1] 8es) of the cult. In this case, the proce-
dure is explicitly defined as "the Greek manner" (EAANVIKOs vOUOS) of sacrificing to her. This spec-
ification is unique in the extant collection of Greek ritual norms and rare in literary sources (e.g.
D.H. 1.30.3-4, cf. also Paus. 1.24.2). It appears precisely because of the mixed character of the
worshippers concerned by the regulation. The sacrifice of any animal is allowed, except swine (lit.
"a piglet"); for the exclusion of swine from the cult, cf. above on Face B, § 3. Parker - Scullion (p.
243) interpret this section as dealing with the sacrifice of other domesticated adult mammals, such
as sheep and goat (see below § 12 for the sacrifice of an ox). In their view, the application of the
EAANVIKOS vopos would depend on the size of the animal to be offered. But the offering of a full-
grown sheep or goat for the ritual of "lifting the offering tray" (lines A30-31) and for the "table-
filling ritual” (lines B45-49) clearly show the limits of this interpretation. Neither the size nor the
species of the animal seems to be the principal factor determining the application of the éAAnVIKOS
véuos, but rather the way of handling it (see Pirenne-Delforge forthc.). The first set of prescrip-
tions, referring to complementary offerings to be placed on the table as well as other requirements
(line 38, sacrificial tariffs), is quite common in the inscription (see above on lines A30-39). The
clauses that follow contain a level of detail regarding the sacrificial procedure which is unparal-
leled in the rest of the regulation. First, we understand the expression &1mo ToU iepol as a syn-
onym of iepetov (found elsewhere in the inscription, cf. lines B43 and 61). Two parts from the
sacrificial animal are singled out: the breast or chest, once it has been cooked (EpBSV), is also to be
placed on the table, while the leg (perhaps a hindleg?), still raw, is awarded to the priestess. This is
the first attestation that a portion of meat placed on the table has to be cooked, and that by con-
trast, a priestly perquisite—an expected leg (cf. Paul; Carbon 2017)—was to be given raw. It is
possible that the chest placed on the table would, after having been offered, later be taken by the
cult personnel. For the chest given as a priestly perquisite, cf. CGRN 45 (Athens), fragment 3, col.
2, line 55 , and CGRN 86 A (Kos), lines 51-52. We remark that the verb éyew, which usually has
the sense of "boiling”, here should probably denote "cooking" in general, whatever the exact
method may be (cf. Chantraine DELG s.v. for this later sense of the verb). Indeed, the next clause
uses the same verb to specify the cooking of the entrails, which one would expect to be roasted. A
mostly canonical list of these entrails follows: the liver, the lung, the diaphragm, the left kidney,
and the tongue (Aris. PA 668b30-672b32; for the tongue as part of the group of oTmA&yxva, see
e.g. Plu. Mor. 166a-b). Another detailed list prescribes the iep& which are to be placed on the al-
tar-fire: the right kidney, a right extremity, the heart, the omentum, the "leg extracted from the
chest" and the customary part of the tail. Though the set of portions placed on the altar literally

seems to include a whole foreleg, we note that the different components are not necessarily un-
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usual as far as Greek sacrifice is concerned: the leg and omentum may refer to the usual "bundle” >
or "package" of bones wrapped with fat; a piece from the extremities could echo paoxaAiopata
and other bits raw meat deposited on it (cf. CGRN 103, Phrearrhioi, lines 16-17); the tail is well-
attested elsewhere. For the heart as a portion consecrated to the gods (though in second-century
AD evidence), cf. LSS 121, lines 5-12; LSAM 84, lines 12-13. For one kidney given to the priest at
Miletos, while the other kidney may have been burned on the altar, see CGRN 39 (ca. 400 BC),
lines 4-5, CGRN 138 (275/4 BC), lines 16-18. Finally, a more unusual injunction concludes this
paragraph. The offering of another sacrificial animal seems to be prescribed, but the relative
clause introduced by oU, "wherever one wants", remains puzzling. Presumably the sanctuary is
still the implied point of reference, since otherwise one does not understand why anyone is permit-
ted to eat this additional offering. This could be a rare indication that animals which are not sub-
ject to the whole sacrificial process, but are still considered as iepeia, could be brought into a sanc-
tuary and feasted upon. This consideration of the consumption of a whole iepelov may perhaps
provide a logical link with the next section, which concerns the offering of a whole roasted sheep

or goat.

§ 8 (lines B44-48): This section concerns another form of sacrificial ritual for the goddess: this is
literally called a "table-filling". The same sort of ritual appears to be considered by the rules for the
cult of Men set up by Xanthos at Sounion, LSCG 55, line 20: ¢&v &¢ Tis Tpamelav mAnpddL T
Becot, AapPavétw 1o fjuo(u] (cf. also Parker - Scullion, p. 228, for further discussion). In this
case, we are informed in elaborate detail about how this ritual was made perfect or complete
(TeAéa): a mature sheep or goat, regardless of gender, was roasted whole (see above § 7 on the
sense of the verb €y in this text) and perhaps deposited in parts on the cult table (but see the dis-
cussion on lines A33-34); it was accompanied by an amount of the sesame-honey-cake and flat-
breads frequently found in the prescriptions in this text (for which, see above lines A30-42), as
well as other typical requirements (wine, presumably for the krater as elsewhere; a tariff paid in
the money-box, oil for the lamp). A final specification forbade non-initates from tasting of these
offerings. This not only informs us that the table-offerings were expected to be consumed after be-
ing offered to the goddess, but also seems to indicate that the table-filling ritual could be offered by

non-initiates too (for similar interdictions, see lines A23-24, 35).

§ 9 (lines B48-50): Another form of ritual for the goddess is briefly considered here, "all-day-long"
cult, employing the rare verb mavnuepiCew (but see already LS] s.v. Tavnuepevw or the phrase ol
8¢ avnuéprot poATT Bedv iA&okovTo at H. I 1.472; cf. also Parker - Scullion, p. 249). As this
was evidently a durative and lengthy process, no doubt involving chanting, singing, supplication
and/or prayers (see also above on Face B, § 2), bringing one's own lunch is permitted (with the
usual exception of pork, see Face B, § 3), and oil is required for a lamp in the sanctuary (presum-
ably the ritual might last into the night). For the right of bringing or provision for a lunch or snack
(&proTov) during lengthy rituals, cf. here CGRN 32, Thorikos, lines 3-4 and 15-16 (in the latter
case, during a holocaust), CGRN 94, Eleusis, lines 5-9 (proclamation of the festival of the
Proerosia by the hierophant and the herald), and cf. also CGRN 201, Miletos, line 45.

cgrn.ulg.ac.be/file/225/ 29/33


http://cgrn.ulg.ac.be/file/103
http://cgrn.ulg.ac.be/abbreviations/#LSS
http://cgrn.ulg.ac.be/abbreviations/#LSAM
http://cgrn.ulg.ac.be/file/39
http://cgrn.ulg.ac.be/file/138
http://cgrn.ulg.ac.be/abbreviations/#LSCG
http://cgrn.ulg.ac.be/abbreviations/#LSJ
http://cgrn.ulg.ac.be/file/32
http://cgrn.ulg.ac.be/file/94
http://cgrn.ulg.ac.be/file/201

29/07/2022 11:34 CGRN File

§ 10 (lines B51-52): A small, distinct section appears to be introduced here concerning offerings
specifically directed at (1rpds) "the ear" and "the hair" of the goddess. Though the section offers
what seems to be a generally applicable statement, it is not impossible, perhaps even probable,
that, in the overall logic of the regulation, this is to be connected in some way with the "all-day"
ritual in the preceding section: supplication and prayers to the goddess, assuming that entry into
the vestibule was granted for this purpose (see on Face B, § 2), will have involved at least proxim-
ity to the cult statue (if for an initate, entry was granted into the temple itself, perhaps even physi-
cal contact with the statue may have been possible—but this remains entirely speculative). At any
rate, the rule here explicitly specifies a substantial list of aromatics to be offered: though no verb is
specified, most are substances which could be burned (frankincense, myrrh, another form of in-
cense, other aromatics), with the resulting smoke presumably reaching, or at least being imagined
to reach, the cited attributes of the statue of the goddess. In the case of the penultimate item, rose-
oil, we can perhaps imagine that it was sprayed or splashed rather than burned; a tariff was also
paid separately into the money-box (see Face B, § 7 above). For deities who listen (¢mmko05), cf.
here Astarte Palaistine Aphrodite Ourania and Zeus Ourios on Delos, CGRN 171, lines 1-2.

§ 11 (lines B53-56): The sacrifice of a bird or goose to the goddess is discussed in this section,
though it is not clear if any sacred portions to be burned were extracted from these animals. For
other mentions of geese in a sacrificial context, cf. here CGRN 66 (Chios), line 13. Apart from
sacrificial tariffs to be paid in the money-box, the legs of these bipedal animals were to placed on
the table, as well as their innards (t& év8ov). The latter presumably refers to the whole of the guts
and organs in the abdominal and thoracic cavities of these animals, without any special treatment
of the oTmA&yxva being envisaged. This further demarcates this form of sacrifice from the
EAANVIKOS vopos (cf. § 7 above). The following phrase allows take-away of the remaining meat to
be feasted upon wherever one wants (for similar rules allowing or restricting take-away, cf. here
CGRN 32, Thorikos, lines 10-12). This also implies that the legs and innards of the bird would
remain on the table as offerings. They might be later consumed by the cult personnel, but this re-
mains unclear. The usual complementary offerings of wine (for the krater), flatbreads and oil (for

a lamp) are also appended.

§ 12 (lines B57-60): This section addresses the possibility of sacrificing an ox to the goddess. The
complementary offerings for this sacrifice, to be placed on the cult table, are similar in kind to
those made according to the EAAnvikds vopos (cf. § 7 above), except in quantity (e.g. triple the
quantity of flatbreads, double the oil and wine); sufficient wood for fulfilling the ritual and the
roasting of the meat is also specified in this case, since the animal is large. The phrase concluding
the section literally refers to the extraction of sacred parts (iep&) from the ox "as from the small
cattle". Parker - Scullion (p. 242-247) interpret this as a reference to the section on the éAANVIKOS
vopos (§ 7), which describes in detail the parts to be removed from an animal that they interpret
as an adult sheep. If that is right, then, the sacrifice of the ox envisaged will also have been done "a
la grecque”. This is probably the case, though the reference to prescriptions "as from the small cat-

tle" is a strange way of recalling the distinctive sacrifice EAANVIKEL vopcor. But it should be noted
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that the sacrifice EAANVIké1 véucol did not specifically refer to a mature sheep (it may have im-
plied all small cattle, as in the translation we give here for mpéBaTtov). Additionally, it should also
be noted that portions were apparently extracted from sheep or goats in two other rituals of the

cult: the "table-filling" ritual (see lines A33-34) and the lifting of the offering trays (see also lines
A37-38).

§ 13 (lines B60-64): This paragraph discusses participation in the two major festivals of the cult:
the Nisanaia and the Aloulaia. Anyone wishing to sacrifice on these occasions must take part in the
procession, leading their animal to be sacrificed. However, as the final phrase makes clear, a purifi-
cation from head to toe was necessary before sacrifice and entry was only allowed as far as the
sanctuary of Phylake. Presumably the animals were either sacrificed in this sanctuary or were led
in by the cult personnel to be sacrificed on the "great altar” to the goddess (compare below, § 16,
for restrictions concerning sacrifice on this altar). The section provides us with precious informa-
tion on the date of the two festivals and its main processions. The Nisanaia, expected in the spring-
time (see lines A1-2), would involve a procession "on the next day", "if the goddess returns from a
river" (compare perhaps Luc. Syr.D. 47, ¢s tiv Aipvnv kataPdoies; ); the phrase presents a hy-
pothetical statement which is probably only reflective of a (usually fulfilled) ritual expectation.
The procession of the Aloulaia was to take place on the morning of the 17th (of the month Itonios,
see lines A13-18), while a torchlit procession would also be held at night on the same day. For fur-

ther discussion of these festivals, see also Carbon.

§ 14 (lines B65-69): This section introduces the first of three different possibilities for offering a
holocaust in the cult. In this first case, the animal burned whole is either a full-grown ram or a
male lamb. For the prevalence of holocaustic sacrifices in rituals from the Levant, in comparison
with a relative rarity of cases in the Greek world, see Parker - Scullion (p. 225-228) and now
Ekroth. Apart from several of the usual elements specified as sacrificial complements, which have
already been discussed above, we also find here BAZIZABAPOY TA. The reading is indisputable,
being twice clearly found on the stone (cf. also below in the next section at line 72). The first edi-
tion of Decourt - Tziaphalias (p. 42) correctly thought of seeing a type of wild rue here (Bnoaoa
is a word of Near Eastern origin, which refers to a plant called "wild rue" or "Syrian rue"
(Peganum harmala; cf. Dsc. de Materia Medica 3.45: iyyavov knmaiov: ... 2Upol &puald, oi
8¢ Bnoocaod). But the first editors also proposed (following the advice of S. Amigues) to correct
the reading to B&oioa (k)a(i) pouta. Following the intuitions of the first edition of Decourt -
Tziaphalias (cf. also Parker - Scullion, p. 216 n. 41), we interpret this phrase as Bacio&
BapouTd. This can seem to be the accusative of a Doric (Thessalian) form of Pnoaca Bnput(i)a,
perhaps also influenced by the word poUTta; thus, the expression likely referred to rue from
Berytos (Beirut). Moreover, it should be noted that in both cases this substance appears without a
measure and preceding AiPaveoTév; it must therefore either designate something for burning or a
small quantity of a substance, not unlike incense, to be used in the rituals; perhaps both. Indeed,

the dried capsules of this plant, when placed in fire, pop or burst, while releasing fragrant smoke.
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§ 15 (lines B69-73): For the holocaust of a goose, compare the (different) sacrifice of a goose men-
tioned earlier in the regulation at § 11 (lines B53-56). The third and final type of holocaust also
concerns birds of two different kinds: one called TpUpBa—the word is unknown—, the other be-
ing a quail. The procedure was to follow the one for geese, though since the birds were smaller,

only 1.5 obols were specified as a tariff (instead of 2 obols in the case of geese). For sacrifices of

birds in this text, see Parker - Scullion (p. 220-225).

§ 16 (lines B73-81): This section, though it concerns sacrifice, also seems to reprise the first part of
this face of the stele with its treatment of restrictions for non-initates and other matters of purity.
In the first case, non-initates are forbidden from approaching the "great altar", which must be the
main altar of the goddess in the sanctuary. The clause also has the interest of informing us that
possibly the sacrifice that was expected to be performed on this altar consisted of a hen or the de-
position of an egg. Such a sacrifice was allowed, but only on the altar of Moira. It's not clear if the
phrase mpoomopeuécBw 6 BouAdpevos e ToV Ths Moipas kai HAlou Baudv should recapitu-
late this permission to access the same altar of Moira—shared with Helios—or whether it adds
also the possibility of approaching another altar of Moira, which she shared with Helios. In a case
where a non-initate approached the "great altar", he was to perform a purification "according to
the purification written in front of the peristyle". Parker - Scullion (p. 211) reason that the purifi-
cation "of the peristyle" may be the same as the purification "of the altars" at lines B29-35. In our
view, the purification should preferably have been part of a document written on the peristyle
which was selectively cited in the regulations on this stele (cf. § 2 and 5). Reference to this sign on
the peristyle may also be made in the final phrase of this section, which invokes the possibility of
pollution in the peristyle in the form of urine or blood and the Tpoyeypauuévov kabapudv nec-
essary for remedying it. Similar rules to those for the "great altar" were also applied to the altar
shared by Adara and Lilla. Non-initates could not "touch" this and a purification was required, in
this case with reference to an inscription "of the precinct"; this may have been yet another sign be-

longing to the sanctuary.
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